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To the Church and Congregation of Proteſ- 


tant Diſſenters, meeting for divine wor- 
ſhip in Broadmead, Briſtol. 


My DEAR FRIENDS, 


HE favorable reception theſe 

diſcourſes met with when they 
were delivered from the pulpit, in- 
clines me to hope they will not be 
unacceptable to you, in the more per- 
manent form under which they now 
appear from the preſs. I dedicate 
them thus publicly to you, as a token 


of my ſincere affection and gratitude 


for thoſe numberleſs inſtances of your 
friendſhip which I have experienced 
Wins my long and happy connection 

2 with 


A 


1 
with you as your Miniſter; and at the 
ſame time as a teſtimony of your zeal 
as well as mine for the important doc- 
trine here pleaded for. 

Never perhaps was this doctrine ſo 
much oppoſed and viliſied as it is in 
the preſent day. But this cannot al- 
ter it's nature, leſſen it's importance, 
or deſtroy the truth of it. It ſhould 
only lead us to examine the more care- 
fully into the evidence by which it is 
eſtabliſhed, to labor more ſtudiouſly 
to exemplify it's divine energy and 
influence, and in a ſpirit of goſpel 
love to contend the more earneſtly for 
it. Buy the truth, ſays our bleſſed 
Maſter, but, be the oppoſition to it 
ever ſo great, and the temptations to 
part with it what they may, — ſell it 
Dot. f 
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A great writer to whom I have of- 
ten referred in theſe diſcourſes, and 
whole talents and many virtues no 
man can admire gr more highly vene- 
rate than I do, repreſents the doctrine 
of the atonement as one of the great- 
eſt corruptions of Chriſtianity, and a 
groſs miſrepreſentation of the moral 
character and government of God. 
To me it appears, with a blaze of the 

brighteſt evidence, to be the grand 
diſtinguiſhing dottrine of the New 

Teſtament, the glory of Chriſtianity, 

and the higheſt and moſt illuſtrious 

diſplay of the divine perfections and 

character. To him that truly under- 

ſtands and cordially receives it, it 
brings with it it's own internal evi- 
dence, and he hath the vitneſs in 

himſelf both of it's truth and it's infi- 
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nite excellence and importance. And 
I verily believe, without meaning the 
ſlighteſt reflection upon any indivi- 
dual who may be otherwiſe minded, 


that the general rejection of this doc- 


trine would involve in it eventually 
the deſtruQtion of all ſerious practical 
religion. Take away this dottrine of 
the atonement, and what balm, to al- 


lude to the language of the prophet, 


remains in Gilead, or what phyſician 
will be found there, to heal the wounds 
of an awakened conſcience, and effect 
that moral cure, the perfection of 
which is all our ſalvation and all our 
hope ? 

It has never been my cuſtom, as 
you well know, to give hard names to 
thoſe that' differ from me, even on 


ſubjects of the higheſt importance; 


and 


( vii ) 

and you will not therefore expect any 
thing of this kind in the preſent pub- 
lication, The wrath of man will ne- 
ver work the righteouſneſs of God; 
and I hope I have learned to tremble 
at that word of my divine Maſter, 
Who art thou that judgeſt another 
man's ſervant? Railing accuſations 
may be as eaſily applied to the ſupport 
of error as of truth, and can only tend 
in either caſe to inflame, never to 
convince or perſuade. We ought as 
ſincerely and cheerfully to admire the 
virtues of thoſe that may differ from 
us the moſt widely, as we would wiſh 
to detect and avoid their errors. But 
ſuffer me to caution you againſt the 
oppoſite extreme, that of ſcepticiſm 
and indifference. A temper. of mind, 
of all others, the moſt unpardonable 

and 
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and the moſt pernicious. It is the 
higheſt inſult we can offer to the God 
of truth, and has the moſt direct ten- 
dency to baniſh truth, and with it all 
true virtue and happineſs out of the 
world. 

It is now thirty years ſince you firſt 
called me to become one of your 
Miniſters, in connection with my ho- 
nored Father, whoſe memory will ever 


be dear to me, as I have reaſon to be- 


lieve it will to many of you. I began 
my miniſtry amongſt you, as ſome of 
you may poſſibly remember, with a 


diſcourſe from thoſe words of Paul to 


the Corinthians, I determined not to 
know any thing amongſt you, ſave 
Jeſus Chriſt and him crucified. And 
now, that I am advancing faſt to the 
cloſe of my life and miniſtry, and have 

: reaſon 
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reaſon to expett that at no very diſtant 
period I ſhall be numbered with my 
Fathers and called to give up my ac- 
count, I wiſh theſe ſermons to ſtand as 
a humble memorial of my firmeſt ad- 
herence to the ſame dottrine, which 
has ever been uniformly and zealouſly 
preached to you by each of your pre- 
ſent as well as former Miniſters. I 
defire to die teſtifying that this is the 
goſpel of the grace of God wherein ye 
ſtand. God forbid you ſhould receive 
any other, though an angel from hea- 
ven, were it poſſible, ſhould preach it 
to you. And if what is here offered 
you ſhould have the ſmalleſt tendency 


to eftabliſh you in the truth, to lead 


you into a more intimate experience 
of its ſaving power and influence, and 


to preſerve the riſing generationamonglt 


Þ you 
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you from the oppoſite errors, I ſhall 
have reaſon eternally to rejoice in the 
day of the Lord Jeſus, that I have not 
run in vain neither labored in vain. 
But amidſt the claſh of contending. 
parties, and the jarring of ſuch very 
diſcordant ſentiments asare propagated 
and zealouſly contended for in what 
is called the Chriſtian world, in the 


- preſent day, it becomes more neceſ- 


ſary than ever for all that would be 
able to give a reaſon of the hope that 
is in them, with meekneſs and fear, 
uprightly and impartially to ſearch the 
ſcriptures and judge for themſelves. 
Your faith will otherwiſe be of no uſe 
to you, it will ſtand in the wiſdom of 
men, and not in the power of God. 


Then only can you receive the truth 


ſo as to derive any ſaving benefit from 
— # 
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it, when you receive it not as the 
word of men, but as it is in truth the 
word of God, which alſo worketh ef- 
fectually in them that believe. The 
truth will be of no avail to you if you 
are not ſanRified by it, and made real 
Chriſtians. And then only will you re- 
commend it to others to any good pur- 
poſe, when it appears that you yourſelves 
have been made by it truly humble, 
holy, heavenly-minded, uſeful, active, 
benevolent, abounding in every good 
word and work, as thoſe that are verily 
perſuaded their labor ſhall not be in 
vain in the Lord. 


That you, my dear friends, all of 


you, may thus adorn the doarine of 
God your Savior in all things, and be 
the joy of your Miniſters, and the 
crown of their rejoicing in the day of 

bz the 
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the Lord Jefus, is che fincere and 
ardent . 1 


' Your truly affectionate and 


faithful Friend and Paſtor, 
CALEB EVANS. 


BxrisTOL, July 10, 1789. 
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Chriſt Cruciſied. 


SE RM ON I. 


1 CoR. i. 23, 24. 

WE PREACH CHRIST CRUCIFIED, UNTO 
THE JEWS A STUMBLING BLOCK, 
AND UNTO THE GREEKS FOOLISH= 
NESS3 BUT UNTO THEM WHICH 
ARE CALLED, BOTH JEWS AND 
GREEKS, CHRIST THE POWER OF 
GOD, AND THE WISDOM OF GOD. 


XXVAs this the language of Paul 
and of all the apoſtles? And 
ſhould it not be the uniform language 
of all the miniſters of the goſpel from 
age to age? That it 'has ever been 

marry the 
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the language of your miniſters, ye are 
witneſſes. Yes, we are determined to 
know nothing among you, but Jeſus 
Chriſt and him crucified. We do not 
with to come to you, brethren, with 
excellency of ſpeech, or the enticing 
words of man's wiſdom, but, in demon- 
ſtration of the ſpirit and of power, to 
preach to you Chriſt crucified ; to the 
Jews a ſtumbling block, and to the 
Greeks fooliſhneſs, but unto them 
which are called, both Jews and Greeks, 
Chriſt the power of God, and the wiſ- 
dom of God. 

The preaching of the croſs is to 
them that periſh, fays the apoſtle, 
v. 18. fooliſhneſs; but unto us which 
are ſaved, it is the power of God. 
For it 1s written, referring to one of 
the prophets who uſes theſe expreſſions, 

Where 


8 
Where is the wiſe? Where is the 
ſcribe ? Where is the diſputer of this 
world? Hath not God made fooliſh 
the wiſdom of this world ? For after 
that, in the wiſdom of God, the world 
by wiſdom knew not God; that is, 
after God in his wiſdom ſaw fit to per- 
mit the world with all its boaſted wiſdom 
to ſink into an ignorance of God, it 
pleaſed God by the fooliſhneſs of 
preaching, or by ſuch means as the 
world looked upon as fooliſhneſs, to 
ſave them that believe. For the Jews, 
ſays he, require a ſign, and the Greeks 
ſeek after wiſdom, the refinements of 
ſcience and philoſophy : but wepreach, 
without attempting to accommodate 
our dottrine to the corrupt taſte either 
of the bigotted Jew, or the learned 
Greek, Chriſt crucified ; to the Jews 
A 2 a ſtumb- 
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a ſtumbling block, and unto the Greeks 
fooliſhnefs; but unto them which are 
called, both Jews and Greeks, Chriſt 
the power of God, and the wiſdom of 
God. | 

We are here naturally led to con- 
fider, 


I. The apoſtolic doctrine. We 
preach Chriſt crucified, 


II. The oppoſition made to it. To 
the Jews a ſtumbling block, and unto 
the Greeks fooliſhneſs. 


III. The true nature and excel- 
lency of this doctrine, notwithſtanding 
the oppoſition made to it. But unto 
them which are called, both Jews and 
Greeks, Chriſt the power of God, and 
the wiſdom of God. | 


Let 


6 


I. Let us conſider the doctrine the 
apoſtles preached. We preach, ſays 
Paul, Chriſt crueified. 

The apoſtle, you may obſerve, lays 
a ſtreſs on the term crucified. We 
preach Chriſt crucified. In the ſecond 
verſe of the next chapter he uſes the 
ſame expreflion. I determined not to 
know any thing among you, fave Jeſus | We 
Chriſt, and him crucified. And in Wi: {16 
his epiſtle to the Galatians, he cries | 1 1 
out in the ſame ſtrain, with a generous | 
warmth of heart, God forbid that I * 1 
ſhould glory, ſave in the croſs of our 1 | 
Lord Jeſus Chriſt ; by whom the world 1 
is crucified unto me, and I unto the | 
world! ; 

But what is the meaning of this \ 
phraſe? Are we to underſtand by 
preaching Chriſt crucified, merely — 
preach- 3 


66) 


preaching the religion of Jeſus Chriſt 
who was crucified ? If this be all that 
is meant by theſe expreſſions, it ſeems 
ſtrange that ſo much ſtreſs ſhould be 
laid upon them, and that they ſhould 
be ſooften and emphatically repeated. 

And let it be obſerved, that we are 
not here enquiring what interpretation 
it may be poſſible to put upon theſe ex- 
preſſions, and in what ſenſe they may 
be underſtood by men of different ſen- 
timents reſpecting the goſpel, and its 
great leading dottrines; but we are 
ſimply enquiring into the ſcriptural 
ſenſe and meaning of them, and parti- 
cularly what Paul himſelf intended by 
them. 

And if the minds of men were not 


ſtrangely perverted through philoſophy 


and vain deceit, I cannot help ſaying, 
ſurely 


1 75 


ſurely it would be impoſſible for us to 
be at any loſs for an anſwer to this en- 
quiry. I hope I ſhall not be accuſed 
of preſumption, 

1. If I afhrm it as a Fact, not as 
a matter of mere ſpeculation, but a 
fact as clear and evident as that Paul 
exiſted, or ever preached at all, that 
he meant by preaching Chriſt cruci- 
fied, preaching Chriſt as an ATONING 
 SAVIOR, 

I refer you for a proof of it to the 
account he himſelf gives us of his own 


preaching in the fifteenth chapter of 


the epiſtle before us. For I delivered 
unto you, ſays he, v. 3. firſt of all, 
that which I allo received, how that 
Chriſt died for our fins according to 
the ſcriptures, and that he was buried, 
and roſe again the third day according 


| to | 
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to the ſcriptures. And this he ex- 
preſsly calls declaring the goſpel which 
he had preached unto them. More- 
over, brethren, ſee v. 1. I declare 
unto you the goſpel which I preached 
unto you, which alſo you have re- 
ceived, and wherein ye ſtand; by 
which alſo ye are ſaved, if ye keep in 
memory what I preached unto you, 
unleſs ye have believed in vain. For 
I delivered unto you firſt of all — 
what? Why that which I alſo received, 
received 'from God in a miraculous 
and extraordinary manner; — and 
what was that? That he whom the 
Jews had crucified was nevertheleſs a 
very good man, and had given us a 
purer fyſtem of morality than any of 
the prophets had ever done before, and 
confirmed the doctrine which the Jewiſſi 
Phariſees 
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Phariſees had always been zealous for, 
the doctrine of the reſurrettion of the 
dead ? Was this all ? Was this what 
Paul called the goſpel ? Was this what 
he preached as the doctrine of Chriſt 
crucified? No; but if we will credit 
his own account of it, the firſt grand 
article of his preaching, that which 
took the lead of all the reſt as the 
foundation of the whole ſyſtem, was 
this; that Chriſt died for our fins ac- 
cording to the ſcriptures, and then 
that he roſe again, This is what he 
calls in our text, and in all his 
writings, preaching Chriſt crucified : 
preaching Chriſt as dying for our ſins 
according to the ſcriptures, and riſing 
again the third day according to the 
ſcriptures, „ 

B We 


( 10 ) 


Wie do therefore aſſume it as a fact, 
and think ourſelves fully authorized 
to do it, that this was the apoſtolic 
doarine, and that what Paul moſt 
unqueſtionably meant by preaching 
Chriſt crucified, was preaching ſalva- 
tion through the meritorious death of 
Chriſt, as having been delivered for 
our offences, as he expreſſes it in his 
_ epiſtle to the Romans, and raiſed again 
for our juſtification. And to this doc- 
trine it was, and to this alone, the 
apoſtle evidently referred, in thoſe 
impaſſioned interrogations which we 
have in the context, Where is the 
wiſe ? Where is the ſcribe ? Where is 
the diſputer of this world ? Hath not 
God made fooliſh the wiſdom of this 
world ? For after that, in the wiſdom 
of God, the world by wiſdom knew 

| not 
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not God, it pleaſed God by the fool- 
iſhneſs of preaching to ſave them that 
believe. For the Jews require a ſign, 
and the Greeks ſeek after wiſdom: 
but we preach Chrift crucified, unto 
the Jews a ſtumbling block, and unto 
the Greeks fooliſhneſs; but unto them 
which are called, both Jews and Greeks, 
Chriſt the power of God, and the wiſ- 
dom of God. Becauſe the fooliſhneſs 
of God is wiſer than men, and the 
weakneſs of God is ſtronger than men. 
He adds, in the ſame energetic ſtrain, 
For ye ſee your calling, brethren, how 
that not many wiſe men after the fleſh, 
not many mighty, not many noble are 
called ; but God hath choſen the fool- 
iſn things of the world to confound 
the wiſe, and God hath choſen the 
weak things of the world to confound 

B 2 the 
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the things which are mighty, and baſe 
things of the world, and things which 
are deſpiſed hath God choſen, yea 
and things which are not, to bring to 
nought things that are : that no fleſh 
ſhould glory in his preſence. But of 
him are ye in Chriſt Jeſus, who of 
God is made unto us wiſdom, and 
righteouſneſs, and ſanctification, and 
redemption: that according as it is 
written, he that glorieth let him glory 
in the Lord. 

By Chriſt's dying rox our ſins, we 
are taught in ſcripture clearly to under- 
ſtand his dying to make an atonement 
for them, on the behalf of all thoſe 
who ſhall believe on him ; his dying 
as the great vicarious ſacrifice, the 
Lamb of God, appointed to take away 
the fin of the world; not of the be- 


lieving 
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lieving Jew only, but of all without 
exception throughout the whole world, 
who ſhall ever come to God by him. 
It by no means anſwers to the 1deas of 
the ſacred writers, if there be any 
meaning in the expreſſions they uſe 
upon this ſubject, to ſuppoſe that by 
Chriſt's dying for our ſins, no more 
is intended than his having died in con- 
ſequence of our ſins, becauſe he was 
by the hands of ſinners wickedly put 
to death. He 1s expreſly ſpoken of as 
having been made fin or a ſin-offering 
for us, that we might be made the 
righteouſneſs of God in him. He 1s 
ſpoken of as a propitiation for our ſins, 
and is ſaid to take away fin, by the ſa- 

crifice of himſelf. 
What can be more full, decided, 
and unequivocal upon this great ſub- 
3 
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JeA; than the language of the Savior 
himſelf reſpecting it? I lay down my 
life for the ſheep. Except ye eat the 
fleſh of the Son of Man and drink his 
blood, ye have no life in you. And 
in the commemorative ordinance of his 
holy ſupper, how very expreſs and de- 
terminate are the words he makes uſe 
of? This is my body, which is broken 
for you. This cup is the new teſta- 
ment in my blood, ſhed for many, for 
the remiſſion of fins. Would any of 
thoſe who reject the d6ttrine. of the 
atonement expreſs themſelves in ſuch 
terms as theſe; or if they did, could 
they expect any thing but to be miſ- 
underſtood ? And what can we make, 
upon the Socinian ſyſtem, of that moſt 
ſolemn poſitive declaration of the Sa- 
vior concerning himſelf, in the four- 
1 teenth 
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teenth chapter of John's goſpel: No 
man cometh unto the Father but by 
me? Why not by Moſes, or even by 
Socrates, or Plato, or any other vir- 
tuous philoſopher or lawgiver? Allow- 
ing Chriſtianity to be the beſt ſyſtem 
of religion, what could there be in it 
to make it an excluſive ſyſtem, if you 
take out of it the doctrine of the atone- 
ment? And what truth could there be 
in the Savior's abſolute declaration, 
No man cometh unto the Father but 
by me? And yet this ſentiment runs 
through the whole of the new Teſta- 
ment, and the uniform language of the 
writers of it, in uniſon with their di- 
vine Maſter, is in the ſame ſtrain. 
Other foundation can no man lay, than 
that is laid, which is Jeſus Chriſt. 
There is ſalvation in no other. There 
is 
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is no other name under heaven given 
among men whereby we may be ſaved 
but the name of Jeſus. On the other 
hand, we have the moſt abſolute aſſu- 
rances of full ſalvation to thoſe that 
believe the goſpel ; that they ſhall not 
periſh, but be ſaved, and have ever- 
laſting life. The great object held 
forth in the goſpel is ſalvation ; 
and the grand diſtinguiſhing character 
under which the great author of it is 
exhibited, is that of a Savior. Not 
merely a preacher of righteouſneſs, the 
author of an improved ſyſtem of mo- 
rality, but a Savior, an almighty Sa- 
vior who came to deliver us from the 


wrath to come. The goſpel ſuppoſes 
mankind in a loſt ſtate, and repreſents 


the Lord Jeſus Chriſt as ſaving that 
which was loſt, that is, loſt ſinners; and 
in 


„ 


in order thereto bearing their ſins in 
his own body upon the tree, being 
wounded for their tranſgreſſions and 
bruiſed for their iniquities, ſuffering 
the juſt for the unjuſt, that by his 
ſtripes they might be healed. 

2. It is this doctrine alone which 
enables us fairly to account for ſo 
much being ſaid in the ſcriptures upon 
the ſubjett of the dignity, the original, 
eternal, unchangeable, divine dignity 
of the Redeemer's perſon. Blot out 
the doctrine of the atonement, and 
what occaſion have we for a redeeming 
God? Or even for the miſſion of an 
angel? A man like ourſelves is quite 
ſufficient ; a fallible, a peccable man, 
ſuch a man as it is ſaid by the Soci- 
nians the Savior was. 
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That he was a man, a man of ſor- 
rows and acquainted with griefs, the 
man Chriſt Jefus, found in faſhion as a 
man, we all allow. But if he were no 
more, if he had no other nature that 
he could call his own, if he had even 
no exiſtence of any kind, as is now 
moſt peremptorily affirmed, till he was 
born into the world, and that in the 
courfe of ordinary generation as we 
are, as is alſo maintained; what be- 
comes of his boaſted condeſcenſion 
and grace? And how fhall we under- 
ſtand the meaning, and imbibe the 
fpirit of thoſe fublime repreſentations 
which the ſcriptures give us of him? * 

Let the fame mind be in you, ſays 
Paul, which was alſo in Chriſt Jeſus. 
Who being in the form of God, 


thought it not robbery to be equal 


with 
Phil. ii. 5. &c. 2 Cor. viii. 9. 


— * 
» 
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with God, but made himſelf of no re- 
putation, and took upon him the form 
of a ſervant, and was made in the hike- 
neſs of men; and being found in 
faſhion hke a man, he humbled him- 
ſelf, and became obedient unto death, 
even the death of the croſs! And 
again, Ye know the grace of our Lord 
Jeſus Chriſt, that though he was rich, 
yet for your ſakes he became poor, 
that ye through his poverty might be 
rich! 

Could a mind uninfluenced by pre- 
judice and preconceived opinion and 
ſyſtem, diſtort ſuch paſſages as theſe 
io violently and unnaturally as to 
ſuppoſe them applicable to a mere man 
like ourſelves, that was born into the 
world as we are, and had no other 
exiſtence than ſuch as we have? We 
: C 2 need 
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need not have recourſe to the little 
unſatisfactory ſubtleties of verbal cri- 
ticiſm; it is abſurd to ſuppoſe the real 
meaning of the ſacred writings is 
hereby to be aſcertained. We lay no 
ſtreſs at all upon particular expreſſions 
independent of their general ſtrain 
and connection, and the force they 
may thereby acquire; but we appeal 
to your feelings with reſpett to the ſpi- 
rit of the whole taken together, and 
the natural impreſſion made by them ? 
Apply the paſſages I have uſt recited 
to Gabriel the archangel, and they be- 
come abſurd and impious. When did 


he bear any other form or character, 
than that of a ſervant? And who would 
ever have thought of holding it up as 
a wonderful example of humility, that 
he ſhould take ſuch a form upon him? 
— Are 
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Are not all the angels ſervants, miniſ- 
tring ſpirits ſent forth to miniſter to 
the heirs of ſalvation? Apply theſe 
paſſages to Paul, or to any mere man, 
and they become, if poſſible, more 
abſurd and impious ſtill. Who would 
ever think of ſpeaking of any mere 
man, be his character ever ſo diſtin- 
guiſhed and exalted, as being found 
in faſhion as a man? Should we not 
be ready to reply, in' what other form 
or faſhion would you expect to find 
him? And what proof of his humility 
could it be, to be found in the only form 
that ever did or could belong to him? 

So much has been written againſt 
the divinity of Chriſt, that the oppoſers 
of it affect to treat it as a decided 
point; and conſider it almoſt as a ſure 
Indication of impertinence as well as 
Ignorance 
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ignorance to offer any thing in ſupport 


of it. But I confeſs I know not what 
new light they have thrown upon this 
ſubject, nor what new ſources of in- 
formation they have had acceſs to reſ- 
petting it. The evidence, my bre- 
thren, lies before you. Your bibles 
are ſtill continued to you, and it is 
your privilege freely to make uſe of 
chem in the fear of God, as I truſt 
you ever will. To theſe writings the 
Savior himſelf refers you. Theſe are 
they which teſtify of me. 

And need any teſtimony be plainer 
than that which is here given us? Let 
men of ingenuity and unbounded ſpe- 
culation perſuade themſelves, and en- 
deavor to perſuade others as much as 
they will, that Jeſus Chriſt had no exiſ- 


tence before he came into this world, 


and 
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and is no more than a mere man like 
themſelves; read, Chriſtians, a page 
in the New Teſtament with an open 
unprejudiced mind, and the enchant- 
ment vill ceaſe, bright truth will emerge 
from the cloud which had enveloped 
and obſcured it, and you will cry out 
with rapture, My Lord, and my God! 

Can ve believe Jeſus Chriſt had no 
exiſtence antecedent to his birth, when 
we hear him ſaying to the Jews, and 
that in anſwer to an objettion ftarted 
by them on account of his age, to his 
having ſeen Abraham? Verily, verily 
I fay unto you, before Abraham was 
I am. Can we ſuppoſe him to have 
been guilty of ſuch prevarication and 
chicanery, as he muſt have been, if he 
only intended by it the ſame kind of 


figurative pre-exiſtence as when he is 
called 
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called the Lamb ſlain, that is, in the eter- 
nal purpoſes of God, from before the 
foundation of the world ? Is there any 
Juſt parallel in the two caſes? In the firſt, 
you have a ſolemn direct aſſertion from 
the lips of the Savior concerning him- 
ſelf. And an aſſertion, which could 
be underſtood in no other ſenſe than 
as referring to an actual poſitive pre- 
exiſtence, from the particular circum- 
ſtances attending it.“ Your father Abra- 
ham rejoiced to ſee my day, and he ſawit, 
and was glad. How could that be, ſay 
the Jews, thou art not yet fifty years 
old, and haſt thou ſeen Abraham ? 
Now the anſwer muſt have been, we 
may naturally ſuppoſe, if our Lord had 
no deſign to aſſert any thing concern- 
ing his own perſonal pre-exiſtence and 

dignity ; 
* See John viii. 56, 57, 58. 
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dignity « No, I have not ſeen Abra- 
ham ; but Abraham by a ſpirit of pro- 
phecy foreſaw my day, or the day or 
time in which I ſhould appear. But 
inſtead of this, he utters the following 
ſolemn declaration. Verily, verily 1 
ſay unto you, before Abraham was 
I am, Which the Jews conſidered as 
blaſphemy, and immediately took up 
ſtones to caſt at him. But when Chriſt 
is called the Lamb ſlain from the foun- 
dation of the world, it is in a viſionary 
repreſentation of him, and the meaning 
of the expreſſions is perfectly plain and 
unequivocal. 
There is another paſſage concern- 
ing the pre-exiſtence of the Savior, 


which one would think it impoſſible to 


pervert or miſapply.* This contains 
D allo 
See John vi. 62, 
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alſo the words of the Savior reſ- 
pecting himſelf. He had been ſpeak- 
ing to his diſciples concerning cating 
his fleſh and drinking his blood; and 
ſo weak was their faith, and ſo ſmall 
their knowledge of divine things at 
this time, that they knew not what to 
make of it, but were ſtumbled and 
offended, Upon which he ſays to 
them, doth this offend you ? What and 
if ye ſhall ſee the Son of Man aſcend 
up where HE WAS BEFORE? And 
again, John viii. 14. I know whence I 
came, and whither I go. And chap. 
xvi. 28. I came forth from the Father, 
and am come into the world ; again I 
leave the world, and go to the Father. 
Why we are not as literally to under- 
ſtand his coming forth from the Father, 
as his going back to the Father, what 
ima- 


1 


imaginable reaſon can with any appear- 
ance of truth be aſſigned? The diſci- 
ples however clearly underſtood the 
meaning of their divine Maſter, what- 
ever loſs we may be at to aſcertain 
it, for they inſtantly reply, Lo now 
ſpeakeſt thou plainly, and ſpeakeft 
no proverb. Now are we ſure that 
thou knoweſt all things, and needeſt 
not that any man ſhould afk thee: by 
this we believe that thou cameſt forth 
from God. MO 

And as his pre-exiſtence 1s thus clear 
and indubitable, his Deity is not leſs ſo. 
After all the labored endeavors of the 
moſt acute and ingemous oppolers of this 
doctrine, who can read the beginning 
of John's goſpel with an unprejudiced 
mind, and not be fully convinced, I 
cannot help ſaying, of the truth of it? 
7 3s rpms In 
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In the beginning was the Word, and 
the Word was with God, and the Word 
was God. The ſame was in the begin- 
ning with God. All things were made 
by him, and without him was not any 
thing made that was made. He was in 
the world, and the world was made by 
him, and the world knew him not. 
And the Word was made fleſn and 
dwelt amongſt us, and we beheld his 
glory, the glory as of the only begot- 
ten of the Father, full of grace and 
truth, Do theſe paſſages need a com- 
ment? I confeſs, I cannot help conſi- 
dering the ſimple recital of them as 
the moſt effectual anſwer that can be 
given to the many attempts that have 
been made to turn aſide the obvious 
meaning of them. 


And 
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And are not theſe ſublime repre- 
ſentations which St. John gives us of 
the original nature and dignity of his 
divine Maſter, perfectly conſonant tothe 
ideas he himſelf had communicated to 
his diſciples, upon this great and im- 
portant ſubject? The converſation he 
held with them reſpetting it, and which 
is recorded at large in the fourteenth 
chapter of John's goſpel, ſeems to me 
perfectly deciſive and ſatisfactory. 

Let not, ſays he to his dejected diſ- 
ciples when he was about ſoon to leave 
them, let not your heart be troubled, 
ye believe in God, believe alſo in me. 
Believe me for the very works ſake. 
What are we to believe? Believe me 
that I am in the Father, and the Fa- 
ther in me. Or, as it is expreſſed in 
the tenth chapter, that I and my Father 

are 
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are one. If ye had known me, ye 
ſhould have known my Father alſo, 
and from henceforth ye know him, and 
have ſeen him. Ir ye had known me; 
why, did they not know him ? Surely 
they knew that he was a good man, 
ſent of God, and commiſſioned to work 
miracles? What was there reſpecting 
his perſon which they / did not know, 
excepting his Deity, his oneneſs with 
his divine Father with reſpe@ to his 
original eſſential nature, into the know- 
ledge of which he was now there- 
fore deſirous of inſtrutting them? — 
This only can explain withthe leaſt de- 
gree of plauſibility his ſpeaking to them 
as he does. If ſays he, ye had known 
me, ye ſhould have known my Father 
alſo, and from hence forth ye know 
him, and HAVE SEEN HIM. Have 
ſcen him, ſays Philip? Lord, ſhew us 
the 


1 


the Father, and it ſufficeth us. Jeſus 
ſaith unto him, Have I been ſo long 
time with you, and yet haſt thou not 
known me Philip? He that hath ſeen 
me, hath ſeen the Father, and how 
fayeſt thou then ſhew us the Father ? 

The character our Lord aſſumed 
and expreſsly claimed upon this occa- 
fron, was a divine character, that of 
the Son, as it is expreſſed verſe thir- 
teenth, a oneneſs with the Father as to 
his original divine nature, ſo as to be 
in or one with the Father, and the 
Father in or one with him. 

He makes a clear diſtintion betwixt 
his human and divine nature in the 
tenth verſe. The words that I ſpeak 
unto you, I ſpeak not of myſelf, but 
the Father which dwelleth in me, he 


doeth the works, This he urges, in 
order 
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order to. prove, not as ſome would 


perſuade us, that he was himſelf no 


more than a mere man, but the very 
contrary, that he was God-man, God 
manifeſt in the fleſh, that he was in 
the Father and the Father in him. 
Believeſt thou not that I am in the 
Father and the Father in me? The 
words that I ſpeak unto you I ſpeak 
not of myſelf, as a mere man ſuch as 
you now behold me, but the Father 
that dwelleth in me, he doeth the 
works. Believe me therefore for the 
works ſake. Now what was it he wan- 
ted them ſo much to believe, when he 
was ſo ſhortly to leave them? Surely 


not that he was a mere man like them- 


ſelves ? If that had been all he aimed 
at, how eaſily could he have done it? 


But would he in that caſe, when Philip 
ſaid 


33 


ſaid, She us the Father and it ſufficeth 
us, have anſwered as he did, have I 
been ſo long time with you, and yet 
haſt thou not known me Philip? Hg 
that bath ſeen me, hath ſeen the Fa- 

ther. 
No; he did not want to have them 
believe that he was a mere man 
like themſelves, which would have 
been but a poor conſolation to them 
when they were ſo ſoon to be ſeparated 
from him, if it had been ever ſo true: 
but what he labored to convince them 
of was moſt evidently this, that he and 
his Father were one, or that he was in 

the Father, and the Father in him. 
As a further proof and illuſtration of 
the ſame intereſting and important 
truth, he mentions the works which .he 
would enable them to do through faith 
EEE in 
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in his name. Verily, verily I ſay unto 
you, he that believeth on me, the works 
that I do ſhall he do alſo, and greater 
works than theſe ſhall he do, becauſe 
I go unto my Father, and the period 
of my continuance here is drawing to 
a cloſe. But whatſoever ye ſhall aſk in 
my name that will I do, that the Father 
may be glorified in the Son. If ye 
ſhall aſk any thing in my name, I will 
do it. | | 

Now you will obſerve here, that 
their doing the works that he did, and 
even greater, was to be by faith in 
him; and that his doing whatſoever 
they might aſk in his name, was all ſtill 
to prove, and is expreſly introduced 
for that purpoſe, that he was not a mere 
man like themſelves, but that he that 
had ſeen him had ſeen the Father, 
— — . 


( 35 ) 


that he was in the Father, and the Fa- 
ther in him, and that the Father might 
therefore be glorified in the Son. 
And whoever will take the pains to 
read over this chapter carefully, will 
perceive that this is the grand point 
labored through the whole of it. He 
tells them that he would pray the Father 
and that he would ſend the Comforter 
in his name, that becauſe he lived they 
ſhould live alſo, and that in that day 
they ſhould know that he was in the 


Father, and they in him, and he in 


them. 

Nor can we caſily, upon any other 
ſuppoſition than that of his having fully 
aſſerted his oneneſs of nature with 
his divine Father, account for his ſay- 
ing to his diſciples as he does, verſe 
28, My Father is greater than J. | 
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This paffage has been boaſted of by 
many of the oppoſers of the Deity of 
our bleſſed Savior, as decidedly in 
their favor ; but to me it appears a 
ſtriking proof of that ſublime doQrine. 
Ye have heard, ſays Chriſt, how I 
faid unto you 1 go away, and come 
again unto you. If ye loved me, that 
is, conſiſtently, and from a juſt know- 
ledge of my character as the great Me- 
diator and Interceſſor betwixt God and 
man, ye would rejoice becaufe I ſaid 
unto you I go unto the Father, for 
my Father 1s greater than I. Now if 
we ſuppoſe that he had ſaid nothing be- 
fore that could juſtly lead them to 
think he conſidered himſelf as any 
thing more than a mere man like them- 
ſelves, as the Socinians peremptorily 
aſſert, how ſtrange muſt the declara- 
tion 
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tion appear, My Father is greater than 
F? A mere man like ourſelves tells us, 
that Almighty God is greater than he! 
Why, if Jeſus Chriſt had never pre- 
tended to be any more than a mere 
man, who would have thought otherwiſe, 
than that God was greater than he? I 
cannot conceive of a declaration more 
full of folly and impiety than this muſt 
have been, if Jefus Chriſt had been no 
more than a mere man. 

Do you ever hear Moſes, or any of 
the prophets talk in this ſtrain? Moſes 
was a man that wrought many and great 

miracles, for God was with him; but 
does Moſes ever ſay, Almighty God is 
greater than I? Do any of the inſpired 
prophets ever uſe ſuch language? And 
if Jeſus Chriſt was only a man like our- 
, felves, how came he ever to uſe it? 
But 


rr 


» 
4 Bs — 1 
rage + * 
"xs * 
3 
> - _ . 
* 5 ; 4 
6 | 2 : et , - „ << ara 12 8 
——— — — — — —— ꝗ — 6— - * 
A = _ 2 * — Oo — C - 
* 4 py _— 
2 — 


4 
* 
i 
1. 
1 
a 4 


638) 


But if we allow, as appears plainly to have 
been the caſe, that he had been aſſert- 
ing his abſolute oneneſs with his divine 
Father, in reſpect of his original divine 
nature, that he was in the Father and 
the Father in him, then it appears per- 
fectly natural. As he had announced 
himſelf to them as having the fulneſs 
of the Godhead dwelling in him bodily, 
or that he was in an ineffable manner 
the Son of the Father in truth, the 
Father in him and he in the Father, 
it was highly proper and neceſſary for 
him, in order to prevent their drawing 
ſuch a concluſion from hence as might 
lead them to ſuppoſe that the Father, 
the ſupreme Deity, was no more than 
they ſaw him to be, in human nature, 
an inhabitant of the world like them- 
ſclves, and ſuſtaining the character of 
Mediator ; 
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Mediator; to ſay as he did, My Father 
is greater than I, But to imagine on 
this account, that the divine nature of 
the Father is ſuperior to that of the 
Son, as the Arians affirm, is the ſame 
as to ſuppoſe it ſuperior to itſelf, or 
greater than itſelf: for the nature Chriſt 
claims, and by which he did the works 
he did, is that of the Father, fo that 
he that hath ſeen him hath ſeen the 
Father, and the Father is or dwelleth, 
inexplicably, in him, and he in the 
Father. 

The great objett of the Savior, it is 
evident from the whole ſtrain of the 
chapter, was to eſtabliſh the hearts of 
his diſciples in the firm belief of his 
true and proper Deity ; without which 
it was impoſſible for them to place that 
unlimited truſt in him, and ſo fully to 


yield 
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yield themſelves up to him, as was ne- 
ceſſary in order to their receiving full 
ſalvation from him. It was this which 
conſtituted the true dignity of his per- 
ſon, gave worth and efficacy to his ſa- 
crifice and mediation, and laid the 
foundation of his future glorious exalta- 
tion as the great God-man,'to whom all 
judgment was committed, by whom the 
dead were to be raiſed, and that life 
and immortality given which were the 
fruit of his voluntary humiliation and 
death. He was originally in the form 
of -God, but he took upon him the 
form of a ſervant, and became obedi- 
ent unto death, even the death of the 
croſs. Wherefore God allo, as the re- 
ward of his voluntary humiliation and 
abaſement in the mediatorial charac- 
ter, hath highly exalted him, and as 

nc 
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the great God-man Mediator hath gi- 
ven him a name which is above every 
name, that at the name of Jeſus every 
knee ſhould bow, of things in heaven, 
and things in earth, and things under 
the earth, and that every tongue 
ſhould confeſs that Jeſus Chriſt is 
Lord, Lord of all, to the glory of 
God the Father, ſeeing he is the 
brightneſs of his glory, and the ex- 
preſs image of his perſon. 

And what would all the pomp of deſ- 
cription with which the doarine of the 
atonement is exhibited in the ſacred 
ſcriptures, avail us; or wherein could 
there be any foundation for the hum- 
ble belief of it's efficacy, and a reli- 
ance upon it; were we for a moment 
to ſuppoſe the awful ſufferer was a 
mere man like ourſelves? The Deity 

F of 
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of Chriſt, and the atonement of Chriſt 
muſt ſtand or fall together, nor do 


thoſe therefore in general who reje& 
the one, pretend to maintain the other. 
But thoſe that believe the one can 
upon no conſideration relinquiſh the 
other. It is the dignity of the Re- 
deemer's perſon that ſtamps an unut- 


terable grandeur and efficacy upon his 


great ſacrifice, The grace of our 
Lord Jeſus Chriſt, that which ſwells 
it to it's true and proper magnitude, 
gives it a heighth and depth, a length 
and breadth which cannot be fathom- 
ed, cauſes it to paſs knowledge, and 


become the objett of attention and aſto- 


niſhment to the angelic world, all lies 
here; that he who was in the form 
of God took upon him the form of a 
ſervant, that he who was rich, infi- 

nitely 
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nitely rich, rich in the poſſeſſion of 
all the perfections and glories of the 
God-head, who lay in the boſom of 
the Father from eternity, and in whom 
all the fulneſs of the God-head dwelt 
bodily, became poor, that his believ- 
ing people might through his poverty 
become rich! The Deity of Chriſt 
1s the corner ſtone of the Chriſtian 
fabric. 

And it is a fact, that for aſſerting it in 
the moſt ſolemn manner, our bleſſed 
Lord appears actually to have been cru- 
cified. — A great writer in defence of 
the Socinian hypotheſis does not heſitate 
to ſay, that if Jeſus Chriſt had preten- 
ded to be God, he would have been a 
blaſphemer, and his death would have 
been juſt according to the Jewiſh law. 
And upon the Socinian ſcheme it is 

F 2 true; 
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true; for he would have been a blaſ- 
phemer. But it is eaſy to reply, If 
Jeſus Chriſt had made no claim to 
Deity, nor ever pretended to be any 
more than a mere man like other pro- 
phets, what ſhadow of reaſon could 
the High Prieſt or any of the Jews 
have had for charging him with blaſ- 
phemy ? And yet with blaſphemy they 
did charge him in the moſt poſitive 
terms. When he ſtood at the High 
Prieſt's bar, the High Prieſt ſays to 
him in the moſt folemn manner, ſee 
Matt. xxvi. 6g. I adjure thee by the 
living God that thou tell us whether 
thou be the Chriſt, the Son of God? 
Jeſus ſaith unto him, Thou haſt ſaid ; 
that is, as Mark expreſſes it, fee Mark 
xiv. 62. I am: and then adds, not- 
withſtanding, that is, and notwithſtand- 


ing 
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ing you ſee me now in the form of a help- 
leſs criminal at the bar, hereafter you 
ſhall ſee the Son of Man fitting on the 
right hand of power, and coming in the 
clouds of heaven. Then the high prieſt 
rent his clothes, ſaying, he hath ſpoken 
blaſphemy, what farther need have we 
of witneſſes? Behold, now ye have 
heard his blaſphemy : what think ye? 
They anſwered and ſaid, he is guilty of 
death: or as Mark has it, They all 
condemned him to be guilty of death. 
They condemned him for blaſphemy. 
Why did they not condemn Moſes for 
blaſphemy ? He was an inſpired man 
as well as Jeſus Chriſt, wrought many 
miracles, was as a God to the people, 
ſpoke to God face to face, and laid 
claim to an extraordinary intercourſe 
with him; but when did he ſay, I am 
| the 
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the Son of God? And when was he 
charged with blaſphemy ? But Jeſus 
Chriſt was again and again charged with 
blaſphemy, ſee John x. 33. Many 
good works, ſays Chriſt to the Jews, 
have I ſhewn you from my Father, for 
which of theſe do ye ſtone me ? The 
Jews anſwered him, ſaying, for a good 
work we ſtone thee not, but for blaſ- 
phemy, and becauſe that thou being a 
man, a mere man like ourſelves, mak- 
eſt thyſelf God. And in the paſſage 
juſt recited, you find he was unani- 
mouſly condemned as a blaſphemer. 
And if he really was no more than a 
mere man like ourſelves, he moſt cer- 
tainly was a blaſphemer, and out of his 
own mouth muſt he for ever ſtand con- 
victed of blaſphemy. All the ingenuity 
in the world can never acquit him of 
the horrid charge. => = oo 
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But if he was the Son of the Father 
in truth, his own Son, his only begot- 
ten Son, and he who had ſeen him had 
ſeen the Father, if he was the bright- 
neſs of the Father's glory and the ex- 
preſs image of his perſon, and in him 
dwelt all the fulneſs of the Godhead 
bodily : wherein was the blaſphemy ? 
Without controverſy great is the myſ- 
tery of godlineſs, God was manifeſt in 
the fleſh. 

3. Andfurther, upon what other ſcheme 
than that of the ſacrifice and atonement 
of the incarnate Savior, and of ſalva- 
tion alone through Chriſt crucified, can 
we account for the ſolemn manner in 
which the ſufferings of the Savior are 

predicted and ſpoken of by the ſacred 
writers? . 

To 


(48) 

To him, and to his ſufferings, in a 
great variety of phraſe, give all the 
prophets witneſs. He was to be a man 
of ſorrows and acquainted with griefs, 
ſtricken, ſmitten of God, and afflicted. 
He was to be cut off, but not for him- 
ſelf, to be wounded for our tranſgreſ- 
ſions and bruiſed for our iniquities, 
the chaſtiſement of our peace was to 
be upon him, and by his ſtripes we 
were to be healed. He whom the 
Jews with wicked hands crucified 
and flew, and who is expreſly ſtiled the 
Lord of glory, is yet ſaid to have been 
delivered up for that very purpoſe, ac- 
cording to the determinate counſel 
and foreknowledge of God. And why 
ſhould this be, what plauſible reaſon 
for it can be imagined, but becauſe, 
according to the infinitely wiſe and 

bene- 
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benevolent plan of ſalvation, without 
ſhedding of blood there was no remiſ- 
ſion? And hence the church of God 
is ſaid, in terms that muſt have been 
otherwiſe inexplicable, to have been 
purchaſed with his own blood, Acts 
xx. 28, Is it reaſonable to ſuppoſe 
that all this parade would have been 
made about the death of a martyr 
only ? | 1 5 

4. Or if we were to ſuppoſe this to 
have been the caſe, what ſhall we 
make of the hiſtory of the ſufferings 


themſelves? We have ſeen many mar- 


tyrs die with the greateſt heroiſm, 
braving death and all its terrors, and 
rejoicing in the very flames. And if 
we were to ſuppoſe that Jeſus Chriſt 
was no more than a man like them, 
yet can it be with any decency pre- 
tended they were any of them better 
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men than he was ? That they were more 
pure and virtuous, more calm and re- 
ſigned, more ſure of their promiſed 
expected reward? And yet through the 
whole ſcene of the Savior's ſufferings 
we behold nothing but what is inex- 
preſſibly awful, and which ſerves almoſt 
irreſiſtibly to impreſs us with an idea 
of the immenſity, if I may ſo ſpeak, of 

his ſufferings. 
Hear him crying out in the garden, 
My ſoul is exceeding ſorrowful, even 
unto death; ſee him ſore amazed, and 
very heavy; view him in his agony, 
blood preſſing through his pores upon 
the ground, whilſt he earneſtly prays, 
Father, ſave me from this hour ; though 
at the ſame time he acknowledges that 
for this cauſe he came to this hour! 
Now, in the anguiſh of his ſoul, he 
utters 


(51) 


utters theſe importunate expreſſions, 
If it be poſſible, let this cup paſs from 
me, and then when he has ſcarcely uttered 
them he recals them, ſaying, The cup 
which my Father giveth me to drink 
ſhall I not drink it? And when expir- 
ing upon the croſs, we hear the moſt 
myſterious complaint of all, My God, 
my God, why haſt thou forſaken me? * 

G 2 The 


* And yet, in Dr, Prieſtley's Hiſtory of the 
Doctrine of Atonement, we meet with the fol- 
lowing unqualified aſſertion: Vol. i, p. 212. 
“ He, that is, Jeſus Chriſt, went through the 
ſcene of his trial and crucifixion with wonder- 
ful compoſure, and without the LEAST APPEAR- 
ANCE of any thing like acony or MIND, His 
ſaying, My God, my God, why haſt thou for- 
ſaken me, was probably nothing more than his 
reciting the firſt verſe of the 22d pſalm, to 
which he might wiſh to direct the attention of 
thoſe who were preſent, as it contained many 
things peculiarly applicable to his caſe.” 


(32) 
The awful ſcene now cloſes. He riſes 
from the dreadful conflict with a ma- 
jeſtic grandeur, cries out with a loud 


voice, It is finiſhed! and then bows. 


his head and gives up the ghoſt. 
And is this the hiſtory of the ſuffer- 
ings of a good man only, an honeſt, 
pious martyr? Was it for this only, to 
celebrate the martyrdom of a man like 
ourſelves, that darkneſs covered the 
land, the rocks were rent, the veil of 
the temple torn aſunder, the graves 
opened, and as a pledge of the laſt final 


reſurrection many of the dead aroſe? 


Or did not all nature upon this truly 
great and awful occaſion unite to teſ- 
tify, that truly this man was the Son of 
God, and that, he died for our fins 
according to the ſcriptures and roſe 
again? 


We 


(' 53 ) 


- We preach therefore, and God for- 


bid we ſhould ever do otherwiſe, Chriſt 


crucified, Chriſt the wiſdom of God 


and the power of God. 
1. Are there any here then who are 


convinced of ſin, who feel the burden 
of it upon their conſciences, and find- 


it too heavy for them to bear, who 
know in themſelves that a juſt and holy 
God might juſtly abandon and caſt 


them off, and give them up to deſpair 
and miſery for ever, and who are ſe- 


cretly and anxiouſly crying out, What 
ſhall we do to be ſaved? We preach to 
them Chriſt crucihed. We lift up be- 
fore them a crucified Savior, and bid 


them look and live. We direct them to 


the bleeding Lamb of God, the ſuffering 
Savior: in whom the enormity of fin 
is diſplayed, and yet the ſuperior mag- 
nitude 


4 _— — — 


( 54 ) 


nitude of the divine mercy, the bright. 
neſs of the inflexible juſtice and holi- 
neſs of God, and the omnipotence of 
his grace. We preach to them, not 
the flexibility of God's holy law, which 
would eventually ſet it aſide and render 
it uſeleſs, leaving men room to queſ- 
tion whether the diſtinction betwixt 
vice and virtue, fin and holineſs, were 
not rather imaginary than real; but 
we preach Chriſt crucified, thereby 
magnifying the law, and making it 
unchangeably and everlaſtingly honor- 
able, in the moſt awful and unequi- 
vocal puniſhment of ſin, and the effec- 
tual ſalvation of the ſinner. We teach 
men, not to think themſelves whole 


and that they have no need of a phyſi- 


cian, but to go to Chriſt crucified as 
alone able to ſave, to ſave to the very 
uttermoſt 
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uttermoſt all that come to God by him. 
We teach men, not to cover their ſins 
or to go about to eſtabliſh their own 
righteouſneſs, but to count all things 
loſs for the excellency of the know- 
ledge of Chriſt, and that they may be 
found in him, not having their own 
righteouſneſs which is of the law, but 
the righteouſneſs which is of God by 
faith. In a word, Chriſt is our all in 
all, and God forbid we ſhould know 
any thing among you but Jeſus Chriſt 
and him crucified. God forbid we 
ſhould preach any thing to you but 
ſalvation from firſt to laſt through 
Chriſt alone, and him crucified ! 

2. Again, are there any here con- 
vinced of the plague of their own 
hearts, and who are brought earneſtly 
to deſire clean hearts created, and 

right 
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right ſpirits renewed within them ? We 
ſtill preach Chriſt crucified. Chriſt 
crucified can alone purify the heart, 
as well as relieve the conſcience. The 


Holy Ghoſt is ſhed on us abundantly 


through Jeſus Chriſt our Lord. And 
it is the love of Chriſt alone that can 
effectually conſtrain the ſoul to the 
hatred of fin, and the love and purſuit 
of holineſs. We do not preach Chriſt 
crucified as the miniſter of fin, or to 
make his goſpel an opiate to ſtupify 
the conſcience of the unrenewed ſin- 


ner, but to deliver ſinners from the 


bondage of corruption, and to ſet them 
at liberty to ſerve God in newneſs of 
ſpirit, We preach Chriſt crucified, 
that by the almighty efficacy of this 
doctrine applied to the heart by the 
bleſſed Spirit of God, guilty ſinners 

e 


( 


may find reſt to their weary ſouls, and 
at the ſame time be transformed in the 
renewing of their minds, become new 
creatures, and yield themſelves to God 
as their reaſonable ſervice, following 
him in the paths of univerſal holineſs 
as dear children. 

3. Once more; Are there any to whom 
we preach, who are anxious about futu- 
rity, who beholding the valley of the 
ſhadow of death before them, and 
knowing that they muſt ſhortly paſs 
through it, wiſh to know what will be- 
come of them when they die and are 
here no more? We preach to them 
Chriſt crucified. We preach him who 
when according to the ſcriptures he 
had died for our fins, according to the 
ſame ſcriptures roſe again. We preach 
him who hath aboliſhed death, taken 

H away 
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away it's ſting, deſtroyed him that had 
the power of it, brought life and im- 


mortality to light, opened a future 


world ſo clearly to view, that ve 
might with as much reaſon doubt of 


the reality of this world, as of that 
which is to come, and who hath ren- 
dered it ſo deſirable, that many Chriſ- 
tians have actually longed to depart, 
that they might enter upon the enjoy- 
ment of it! 

O the wonderful efficacy and glory 
of the dottrine of the croſs, Chriſt and 


him crucified! We preach pardon, a 
full, a free pardon to every returning 


penitent finner; a full, a free, an 
everlaſting ſalvation to the very chief 
of ſinners; we preach holineſs, the 
nature, the neceſſity, the beauty of it, 


we preach all the virtues of the divine 


life, 


— — — —— 
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all the graces of the good ſpirit of 
God, the bright example of the be- 
nevolent Savior; we preach a heaven 
of life and immortality, the inheritance 
of the ſaints in light, a kingdom that 
cannot be moved, a crown that fad- 
eth not away, fullneſs of joy, and 
pleaſures at the right hand of God for- 
evermore : and we do it all by preach- 
ing Chriſt crucified, Chriſt the power 
of God, and the wiſdom of God, and 


who of God 1s made unto all them that 


believe, wiſdom, righteouſneſs, ſanc- 
tification, and redemption. 

This 1s the great objett of the chriſ- 
tian miniſtry, the center to which all 
the lines of the chriſtian dottrine 
tend, and in which alone they meet 
and are united. We preach to you 


the perion of Chriſt, the charater of 


H 2 Chriſt, 
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Chriſt, the unſearchable riches of 
Chriſt, the exceeding great and pre- 
cious promiſes of his goſpel, the hopes 
which he inſpires, the comforts which 
he imparts, we preach Chriſt crucified : 
and vain would be all our preaching 
were it not to lift up before you a cru- 
cified Savior, dying for your fins as 
the great atoning ſacrifice, and riſing 
again according to the ſcriptures. It 
is this which binds the whole ſyſtem of 
chriſtianity together, and gives it all 
it's energy, and all it's glory. We 
may preach for ever upon the defor- 
mity of vice and the beauty of virtue, 
but never ſhall we preach to any pur- 
pole, preach to the heart, preach ſo 
as to ſave ſinners and bring them home 
effectually to God, changing them 
from the love of lin to the love and 
purſuit 
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purſuit of univerſal holineſs, till we 
preach to them Chriſt crucified; Chriſt 
the power of God, and the wiſdom of 
God unto ſalvation. 

Such is the preaching, my brethren, 


which has ever been addreſſed to you. 


How have you received it? What ef- 
feat, what influence has it had upon 
you? Have you cordially believed it? 
Have you been transformed and made 
holy and happy by it? Have you re- 
ceived it in the love of it? Hath it 
wrought in you effectually, as it does 

in them that believe, or has it not ? 
One would imagine that all who 
heard Chriſt crucified preached unto 
them, muſt ſurely rejoice and be 
thankful, receiving 1t as a faithful 
ſaying, and worthy of all acceptation, 
that Jeſus Chriſt came into the world 
to 
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to ſave ſinners, and that for this end 
he died for their ſins according to the 
ſcriptures, and roſe again. One would 
ſuppoſe, that all who heard it could 
not but eſteem it a joyſul ſound, and 
that univerſal peace, purity, and holy 


Joy muſt be the reſult of it. 
But is it ſo? Would to God it 


were! We ſhould not then have 
ſo many amongſt us, who have only 
a name to live, but are really dead. 

So many, who wear the form of 
Chriſtianity, but totally deny, in their 
tempers and in their lives, the power 
of it. Nor ſhould we then have 
ſo many profeſſed Infidels in this 
Chriſtian land; nor ſo many, who, 
while they profeſs to believe the goſ- 
pel, are ſo far from being bowed to 
the obedience of faith, that their 


greateſt 
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greateſt object appears to be to render 
the croſs of Chriſt of no effect. 

There were thoſe in the early age 
of the church, even in the times of 
the apoſtles, who whilſt they called 
themſelves Chriſtians were bad men ; 
of whom the apoſtle Paul was obliged 
to ſay, and he wept whilſt he ſaid 
it, they are enemies of the croſs of 
Chriſt, their god is their belly, their 
glory 1s their ſhame, they mind earthly 
things. There were others who per— 
verted the goſpel of Chriſt, and many 
who abſolutely rejefted it. You find 
that when Paul himſelf preached Chriſt 
crucified, he met with many amongſt 
his countrymen the Jews to whom it 
was a ſtumbling block, a doctrine they 
could not at all brook; and amongſt 
the Greeks it was treated as fooliſh- 

nels, 
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neſs, they deſpiſed ſuch a way of ſal- 
vation as beneath their attention and 


regard. 


And are there not too many of each 
of theſe deſcriptions of men ſtill to be 
found amongſt thoſe to whom the goſ- 
pel is addreſſed? Many who in their 
lives, or in their doQrine, or both, 
are enemies of the croſs of Chriſt, and 
treat his blood as an unholy thing? 


Many, eſpecially in the preſent day, 


who adopt the prejudices both of Jews 
and Greeks, to whom the pure goſpel 
of Chriſt crucified is a ſtumbling block 
or fooliſhneſs? Who virtually applaud 
the oppoſition that was heretofore made 
to it, and riſe up to revive, continue, 

and ſtrengthen it? 
But to them that are called, this 1s 
the dottrine, and this only, that is the 
| wiſdom 
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wiſdom of God and the power of God 
unto ſalvation. God grant it may be 
ſo to every one of us, proving, through 
the Holy Spirit's influence, the ſavor 
of life unto life, and not of death unto 
death ! 


SERMON 


1 Co R. i. 23, 24. 


WE PREACH CHRIST CRUCIFIED, &c. 


HE time was, how awful to think 

of it, when Paul himſelf, fo great 

was his criminal blindneſs and obſti- 
nacy in reſiſting the cleareſt evidence, 
verily thought that he ought to do many 
things contrary to the name of Jeſus 
of Nazareth. Though a young man, 
and a young man of a liberal educa- 
tion, from whom better, kinder, gen- 
tler things might have been expected; 
yet, ſuch was his fiery ignorant zeal, 
fuch the bitterneſs of his ſpirit, and 
bi 


41 


perfect antipathy to Chriſtianity, that 
he appears to have exulted, and not to 
have felt one ſoft emotion, when holy 
Stephen, the firſt Chriſtian martyr, 
was brutally ſtoned to death, calling 
upon the name of the Lord Jeſus, and 
ſaying, Lord Jeſus, receive my ſpirit ! 
Even this affecting ſcene did not at all 
affect him, for the inhuman murderers 
of Stephen laid their clothes, whilſt 
they were executing their bloody pur- 
poſe, at a young man's feet whoſe 
name was Saul. And we ſoon after- 
wards find him making dreadful havoc 
of the infant church at Jeruſalem, 
breathing out threatnings and ſlaugh- 
ter, and actually haling men and wo- 
men to priſon, Nor would this con- 
tent him, but he obtains letters from 
the high prieſt to authorize him to uſe 
I 2 the 
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the ſame violence at Damaſcus, where th 
he underſtood there were many Chriſ- th 
tians, and he was determined, if poſſi- th 
ble, to root them all out of the world. u 

But on his way to Damaſcus, it at 
pleaſed God miraculouſly to convert 0 
him. The hiſtory of this remarkable 0 
event you all know. As he was jour- tl 
neying, at mid-day he ſa w a light from p 
heaven above the brightneſs of the ſun e. 
ſhining round about him, he was ſtruck fr 
to the ground by the ſplendor of it, b 
and heard a voice diſtinaly ſpeaking a1 
to him, and ſaying in the Hebrew 00 
tongue, Saul, Saul, why perſecuteſt ir 
thou me? He anſwers, Who art thou, g; 
Lord ? The reply is, I am Jeſus whom C 
thou perſecuteſt; but riſe and ſtand a] 
upon thy feet, for I have appeared th 
unto thee for this purpoſe, to make m 
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thee a mimiſter and a witneſs of thoſe 
things which thou haſt ſeen, and of 
thoſe things in the which I will appear 
unto thee, He receives a commiſſion 
accordingly to preach that very goſpel 
which he had juſt before been bitterly 
oppoſing, He could no longer reſiſt 
the evidence of its truth, his former | 
prejudices fell off like ſcales from his | ; 
eyes, convittion flaſhed upon his mind | F 
from every quarter, and it might truly 1 
be ſaid of him, Behold, all old things | 
are paſt away, and all things are be- 
come new! Now every thing appears 
in a new light to him, what things were 
gain to him thoſe he counts loſs for 
_ Chriſt, yea, doubtleſs, and he counts 
all things but loſs for the excellency of 
the knowledge of Chriſt, and that he 
might be found in him. He now deter- 
mines 
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mines wherever he goes to know no- 
thing but Chriſt and him crucified, and 
in ſpite of all oppoſition to preach no 
other doctrine but that of Chriſt cruci- 
hed, knowing from his own happy ex- 


perience, that however it might be to 


ſome a ſtumbling block, and to others 
fooliſhneſs, yet that to all who are 
called by it in an effectual manner, 
and receive it in the love of it, it is 
and ever will be the wiſdom and the 
power of God unto ſalvation. 

In a former diſcourſe on this ſubjett, 
the following method was propoſed in 
treating it. | 


I. To conſider the apoſtolic doctrine 
itſelf, We preach Chriſt crucified. 


IT. The oppoſition made to it. To 


the Jews a ſtumbling block, and to the 


Greeks fooliſhneſs. III. 


(74 ) 


III. Its true nature and excellence. 
The power of God, and the wiſdom of 
God. 

As to the firſt of theſe, we have 
endeavored to prove it as a FACT that 
the doctrine of Chriſt crucified which 
the apoſtles preached was the dodarine 
of the ATONEMENT; or that ſinners 
are and can only be ſaved through the 
vicarious merits and expiatory death 
of the Lord Jeſus Chriſt. 

We have ſhewn that no tolerable 
account can be given upon any other 
ſuppoſition of what is ſo clearly ſaid of 
the dignity of the Redeemer's perſon, 
as having all the fulneſs of the Godhead 
dwelling in him bodily, ſo that accord- 
ing to the ideas of the Jews he was 
convicted of blaſphemy, becauſe he 
had ſolemnly declared at his laſt trial 


that 


(Ca) 


that he was the Son of God, and 
therefore that he that had ſeen him 
had ſeen the Father. 

We have further ſhewn that the 
ſame truth is confirmed by the prophe- 
cies that went before concerning the 
death of the Savior, all tending to 
prove that they were according to the 
determinate counſel and foreknow- 
ledge of God. 

And finally that the ſufferings them- 
ſelves are inexplicable upon any other 
ſuppoſition than that of their having 
been not the mere ſufferings of a mar- 
tyr, but the piacular ſufferingt of an 
atoning Savior. 


II. Let us now conſider the oppo- 
ſition that has been, and is ſtill made 
to this doctrine. 

OY It 


e 


Lag 
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It was, you find, heretofore, aſtum- 
bling block to the Jews, and to the 
Greeks fooliſhneſs. And it is © the 
ſame to many ſtill. They cannot re- 
ceive, they cannot reliſh, they cannot 
ſubmit to a dottrine ſo very humbling. 
Now here we may obſerve, 

1. That one conſiderable advantage 
ariſes from the very oppoſition itſelf 
which was made to this dottrine by 
the Jews and Greeks at the firſt pub- 
lication of it, which we ought to avail 
ourſelves of, in maintaining the truth 
of it againſt modern oppoſers: and 
that is it's enabling us to aſcertain be- 
yond all reaſonable doubt what that 
doctrine was. For we cannot with 
the leaſt ſhew of probability account 
for their oppoſition to it, but upon the 

K ſuppoſition 


6 


ſuppoſition of it's being of ſuch a na- 
ture as we have repreſented it. | 

It was the doctrine of Chriſt cruci- 
fied they ſtumbled at, or the doctrine 
of ſalvation through the expiatory 
death of Chriſt crucihed. This was 
the doctrine the apoſtles preached, 
and this was the doctrine which the 
unbelieving Jews and Greeks oppoſed. 
This was the doctrine which rouſed 
the prejudices of the proud and carnal, 
but which God was pleaſed to bleſs 
to the unſpeakable conſolation and 
joy of the humble. 


The Jews could never have ſtum 


bled at Chriſtianity becauſe it contain- 
ed the doctrine of the reſurrection 
from the dead, for their nation in ge- 
neral firmly believed this dodtrine, 
and the ſect of the Sadducees amongſt 


them 
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them that did not, were always conſi- 
dered as a kind of infidels. 

And if the goſpel had really done 
no more than exhibit Jeſus Chriſt in 
the character of an inſpired teacher, 
inculcating good morals, and confirm- 
ing the dottrine of a future ſtate of 
rewards and puniſhments, it is not 
ealy to ſay how it could have been 
fooliſhneſs to the Greeks. Wherein 
could ſuch a doQrine as this have 
been ſaid to deſtroy the wiſdom of the 
wiſe, and bring to nothing the under- 
ſtanding of the prudent? Had not 
this doctrine been taught by many 
of their own philoſphers, and incul- 
cated in their myſteries, into which 
the wiſeſt and beſt amongſt them 
were generally initiated?“ They might 

K 2 indeed 


* See on this ſubjet Biſhop Warburton's 


Divine Legation. 
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indeed confider the reſurreftion of the 
body, having high ideas of the imma- 
teriality and ſeparate exiſtence of the 
foul, as needleſs; and arguing only 
{rom ſenſe, they might eſteem it ridi- 
culous: but they could not on this 
account alone have rejected the gol- 
pel, and deſpiſed it as a fooliſh ſyſtem. 
For it appears to have been a fatt, that 
there were ſome profeſſing chriſtians 
in the church at Corinth, to which 
church this epiſtle 1s diretted, who 
though they firmly believed the doc- 
trine of a future ſtate, yet could not 
credit that of the reſurrettion of the 
body. It is to perſons of this deſcrip- 
tion the apoſtle addreſſes the fifteenth 
chapter of that epiſtle, and he ſhews 
them that they greatly erred, not 


knowing the ſcriptures, nor the power 
| of 


e 
2 n 


of God. Why, ſays he, ſhould it 
be thought a thing incredible with 
you, that God ſhould raiſe the dead? 
But this ſhews I think to demonſtra- 
tion, that as the Jews could not ſtum- 
ble at the dottrine of the reſurrection 
becauſe they believed it, ſo neither 
could the Greeks rejett chriſtianity 
merely on this account, becauſe there 
actually were ſome in the church at 
Corinth, who embraced chriſtianity 
and profeſſed themſelves chriſtians, 
however inconſiſtent they were in do- 


ing it, who yet rejeded the doctrine 


of the reſurrection. _ 

And what was there elſe in chriſ- 
tianity, if as the Socinians affirm it 
contained no more than a ſyſtem of 
good morality, delivered by a good 
man inſpired of God, to. rouſe the 
prejudices 


( 78 ) 
prejudices either of Greek or Jew, 
and how can we account for their op- 
poſition to it ? 

Suppoſe a good man were to be 
raiſed up now, to preach a ſyſtem of 
pure morality, and to prove his miſh- 
on by miracles? Would he addreſs 
thoſe who refuſed to receive his doc- 
trine, 1n the ſtyle in which the apoſtle 
addreſſed the Corinthians? Would 
he repreſent his doftrine as totally 
different from what had ever been 
taught before, and oppoſite to the ge- 
neral ideas and ſentiments of man- 
kind? Would he ſay, where is the 
wiſe, where is the ſcribe, where is 
the diſputer of this world? Hath not 
God made fooliſh the wiſdom of this 
world? I will deſtroy the wiſdom of 
the wiſe, and bring to nought the un- 

= derſtanding 
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derſtanding of the prudent. What 
propriety would there be in ſuch an 
addreſs? What meaning would it have? 
Muſt it not rather appear like the rant 
of a madman, than the diſcourſe of a 
ſober, good man? 

Suppoſe this miſſionary met in this 
country with ſome of the ſe& of the 
Socinians and Arians, (I uſe theſe terms 
merely for the fake of diſtinction, not 
of reproach) and ſuppoſe he was to 
ſpeak of them as the enemies of his 
dottrine, ſaying, we preach the pure 
love of God and our neighbor, to the 
Socinians a ſtumbling block, and to 
the Arians fooliſhneſs? Would not 
every ſober Socinian and Arian reply, 
you groſly calumniate us? What, dare 
to ſay that any pure ſyſtem of virtue 
is a ſtumbling block or fooliſhneſs to 

us? 
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us? Is it not the only doctrine we 
preach, and by which alone we expect 


future happineſs? No, vile man, we 


are the avowed patrons of this doctrine, 
and glory in defending it againſt every 
other. The dottrine we rejet is the 
doctrine of the Atonement, as it is cal- 
led; the doctrine of ſalvation by the 
merits of another, inſtead of our own. 
The doftrine of the ſacrifice of the 
Son of God. And this dottrine we 
confeſs we do perfectly abhor, and 


conſider the propagators of it as pro- 


pagating the groſſeſt falſehood, 
Would they not neceſſarily make 
ſome ſuch reply as this? And if it had 


beena fact that the goſpel Paul preached 


was no more than a ſyſtem of pure mo- 
rality, might not the ſame reply have 
been made by the Jews and Greeks to 

Paul, 
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Paul, and would he not have been 
guilty of calumny ? 

Might not a learned Jew have ſaid, 
Impious man, how canſt thou thus wan- 
tonly bear falſe witneſs againſt thy 
neighbor? No; it is not, and you 


know it 1s not, your ſyſtem of morality 


which ſtumbles us, for wherein does 
your ſyſtem, in this reſpett, differ from 
our's? Is not the moral law what you 
profeſs to receive as the ſtandard of 
all your morality, as well as we? And 


as to your doctrine of the reſurrection 


of the dead, do not you, Paul, well 
know that we have always received it 
as well as you? What elſe could you 
mean when you ſaid the other day in 
the council, Of the hope of the reſur- 
rection of the dead I am called in queſ- 


tion this day? And to which promiſe 
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our twelve tribes inſtantly ſerving God 
day and night hope to come ? It is not 
this which ſtumbles us, but it-is your 
doctrine of ſalvation through the ſup- 
poſed merits of Chriſt crucified, and 


_ whom you pretend to have been raiſed 


from the dead; it is the dottrine of 
the vicarious and expiatory ſacrifice of 
him whom you call the Son of God, 
and God manifeſt in the fleſh, but 


whom we conſider as juſtly put to death 


for blaſphemy, becauſe he being no 
more, as Wwe believe, than a man 
like ourſelves, made himſelf equal with 
God. This is the dottrine, as you 
cannot but be ſenfible, which we ſtum- 


ble at, and cannot receive, it ſo much 


ſhocks all our feelings. 
You need not be informed, we are 


ſure, Who were yourſelf one of us, a 


zealous 
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zealous Phariſee bat a few months 
ago, that this alone is the doftrine 
which is to us Jews a ſtumbling block. 
We have always conſidered our own 
righteouſneſs, moral and ceremonial, 
as you did till you embraced this new 
ſyſtem, amply ſufficient for our juſ- 
tification before God; and how can 
you expect us to think of receiving ſo 
great an abſurdity as the doctrine of 
truſting to the righteouſneſs of another 
for ſalvation ? Much leſs to what you 
call the righteouſneſs of that blaſphe- 

mer, Jeſus of Nazareth, whom our 
rulers put to death for his blaſphemy ? 
Your ſtrange doftrine ſets aſide the 
virtue of all our own ſacrifices and 
_ offerings, inſiſts upon our utterly re- 
nouncing all our own righteouſneſs, 
and that we ſhould have no confidence 
L2 in 
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in the fleſh, but look for redemption 
through the blood of this Chriſt you 
ſo much talk of, and the righteouſneſs 
which you ſay is of God through faith 


in him. We expect a triumphant Meſ- 


fiah to-head our armies and lead us on 
to victory, not ſuch a one as you pre- 
tend to exhibit to us, a ſuffering Meſ- 
ſiah, and whoſe ſufferings as you dream 
are vicarious and expiatory, ſo that 
now he has made n1s ſacrifice all other 
facrifices ſhould ceaſe. You cannot 
wonder, Paul, that we ſtumble at ſuch 
doctrine as this, and cannot receive it. 

That this was the very dottrine that 
was a ſtumbling block to them, appears 
to me with ſuch a fulneſs of evidence, 
that I cannot help expreſſing my aſto- 
niſhment that it ſhould be poltble to 
call it in queſtion. 


Nor 
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Nor is it leſs evident that this was the 


doctrine which the learned Greeks eſ- 
teemed fooliſhneſs. It was not the 


morality of the goſpel that appeared ſo 


abſurd to them, for they had heard the 
ſame in ſubſtance from their own philo- 
ſophers. Nor was it the doctrine of 


the reſurrection only; for it is evi- 


dent, as we have before obſerved, 
there were ſome in the church at Co- 
rinth who profeſſed themſelves Chriſ- 
tians, though they did not receive this 
doctrine. However abſurd they might 
conſider this doctrine, it had little to 
do with the goodneſs or badneſs of 
Chriſtianity conſidered as a mere ſyſ- 
tem of morality, and could by no means 
make the whole ſyſtem appear fooliſh- 
neſs, even if it ſhould be thought to 
leſſen its credibility. What could this 

have 
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have to do with deſtroy ing the wiſdom 
of the wiſe, and bringing to nothing the 
underſtanding of the prudent? What 
could this have to do with our glorying 
or not glorying in the preſence of the 
Lord, or with our being ſaved by our 
own righteouſneſs, or that of Chriſt? 


By grace, or by works? Whether the 


doctrine of the reſurrection was be. 


lieved or rejected, what alteration 
could this make in the morality of the 


goſpel, or in its being or not being in 
this reſpect worthy of acceptation ? 
Might not a Greek philoſopher have 
addreſſed Paul in ſome ſuch language 
as this? No, Paul, we do not object 
to the morality of your new ſyſtem, 
we reverence virtue as much as you; 
and though we lock upon your doc- 
trine of the reſurrection as incredible, 
yet we believe the doctrine of a future 
ſtate 


687 


ſtate of rewards and puniſhments as 


well as you. But what makes your 


doctrine appear fooliſhneſs to us is 
your preaching up the merits of the 
death of a man that was crucified, tel. 
ling thoſe that receive your dodctrine 
that he died for their fins according 
to the Jewiſh ſcriptures, died in their 
ſtead, died that they might not die, 
but through him and his ſuppoſed me- 
rits receive forgiveneſs of ſins, and 
that he ſhall be the final Judge of all 
men, who ſhall all ſtand at his judg- 
ment ſeat. 

If you had only preached the dig. 
nity of virtue and its future rewards, 
we would have given you earneſt and 
diligent attention. But to preach to 
us remiſſion of fins through faith in 
the blood of this crucified Jeſus, to 

bo ſet 
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fet aſide all our own virtue and excel- 
lence in the great article of acceptance 
with the Deity, to place all mankind 
in this reſpect upon a level, and to in- 
{iſt upon it that there is no other name, 
not excepting the names of any of the 
wiſeſt and beſt of our philoſophers and 
lawgivers, by which we can be ſaved, 
but only the ſingle name of this cruci- 
hed Jeſus; to declare without cere- 
mony that if we do not believe on him 
we ſhall die in our fins and periſh for 
ever, ſeeing there is ſalvation in no 
other: can you vonder we rejett . 
ſuch doQtrine as this, and eſteem it 
fooliſhneſs? Doctrine, which lowers 
our idea of human nature, and ſtands 
in the moſt direct oppoſition to every 
other ſyſtem which was ever formed 
and promulgated ? Can we do other- 
wiſe than eſteem it fooliſhneſs ? 


This 
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This appears clearly to have been 
the fact, whatever inference we may 
draw from it. The dofQtrine at which 
the' Jews ſtumbled, and which the 
Greek eſteemed fooliſhneſs, was the 


doarine of the atonement, or of Chriſt 


crucified, and falvation alone throngh' 


faith in him. Nor can we fairly ac- 


count for their oppoſition to it upon 
any other principle. e 
And is not this the very dodctrine 


which is ſo virulently oppoſed now? 


Is not this the doctrine which is a 
tumbling block and fooliſhneſs to ſo 
many in the preſent day? Who will 
deny it? The fact is incontrovertible. 
Whether they are right or wrong in 
it, ſo it is, they ſtumble at this ſtumb- 
ling ſtone. This it is which is ſtill the 
rock of offence, Bt 
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2. Let us therefore enquire into 
the grounds of this enmity to the goſ.. 
pel doctrine. Is it juſtifiable or not ? 

The queſtion before us does not 
reſpeR the general truth of the Bible, 
and particularly of the New Teſtament; 
in the preſent caſe we take that for 
granted. The object of inquiry is 
the credibility of the doctrine itſelf of 
the atonement. That is what the Jews 
and Greeks are here ſuppoſed to ſtum- 
ble at and deſpiſe. They neither of 
them called in queſtion the general 
credibility of the goſpel merely as the 


| hiſtory of ſuppoſed facts, but the ſtum- 


bling block of the one, and that which 
was fooliſhneſs to the other, was Chriſt 
crucified, or the doarine, as we have 
alrcady ſeen, of ſalvation by the expia- 
tory death of the crucified Savior. 


The 
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The principal writer upon this ſubs 
ject, who has bent all his force againſt 
the doctrine of Chriſt crucified, or the 
great doctrine of the atonement ſeems 
to juſtify the Jews in ſtumbling at it. 

His words are theſe : * Indeed, ad- 
e mitting the popular dottrine of atone- 
ment, the whole of the Old Teſtament 
is, throughout, a moſt unaccountable 
“book, and the religion it exhibits is 
* defective in the moſt eſſential article. 
* Alſothe Jews in our Savior's time had 
certainly no idea of this doctrine, If 
«they had, they would have expected 
"a fuffering, and not a triumphant 
* Meſhah.” 
But how eaſy is it to reply to ſuch 
ind of reaſoning as this, and to ſhew 
- M 2 the 
* See Dr. Prieſtley's -Hiſtory of the Corrup- 


ns of Chriſtianity, in 2 vols, 8vo, printed in 
82, vol. ; P · 158, 


(92) 
the fallacy of it ? May not the doctrine 
of the atonement be very true, and an 
eſſential article of Chriſtianity, though 
it ſhould not appear to have been taught 
in the Old Teſtament ſo clearly as it 
is in the New? Nay, even though it 
ſhould not appear to have been taught 
there at all? And further, may it not 
be very clearly taught there, notwith- 
ſtanding the Jews in general in our 
Savior's time did not underſtand it, 
but expected, not a ſuffering as they 
ought to haye done, but a conquering, 

a triumphant Meſſiah ? 
This writer conſiders the doQtrine 
of the reſurrection of the dead as the 
grand eſſential article of Chriſtianity ; 
and may we not aſk him, where is this 
_ dattrine expreſly taught in the Old 
Teſtament? Had the Sadducees any 
7 5 
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idea of it, either before or after the 
time of our Savior? Shall we then 


raſhly pronounce the Old Teſtament a 


moſt unaccountable book, and defec- 
tive in the moſt eſſential article? 

« If the doftrine of atonement,” 
ſays this author, © be true, it cannot 
c be pretended that David or any other 
«pious perſon in the Old Teſtament was 
at all acquainted with it; and there- 
« fore the belief of it cannot be neceſſary 
to ſalvation, or indeed of much conſe- 
e quence.” I aſk then, how the belief 
of the doctrine of the reſurrection, as 
revealed and confirmed by Jeſus Chriſt, 
comes to be of ſo much conſequenee 
as he repreſents it? And whether we 
are authorized to conclude, neither 
David nor any other pious perſon in 
the Old Teſtament knew any thing of 
6 this 
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this doftrine, becauſe they do not in 
direct terms mention it, though it is 


well known'"to have been a prevalent 


doctrine amongſt them? 

And to what purpoſe 1s it to urge, 
that the Jews did not expett a ſuffering 
Meſhah? Whether they expected a 
ſuffering Meſſiah or not, they certainly 
ought to have expected ſuch a one, 
according ta their own ſcriptures; 
and it is therefore only a proof of their 
ignorance and highly criminal inatten- 


tion and unbelief, that they did not. 


And to the ſame cauſe it ought alone 
to be attributed, that they did not un- 
derſtand the true dottrine of the atone- 
ment, though it was ſet before them 
ſo clearly in the writings of many of 
their prophets, and held up daily to 
their view in thoſe various ſacrifices 

which 
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which made ſo diſtinguiſhed a figure 
in their appointed ritual of worſhip. 


That they ought to have expected a 1 


ſuffering Meſſiah, ſurely cannot be 
queſtioned. He was to be triumphant, 
it is true, a conqueror, leading capti- 
vity captive, and obtaining gifts for 
men, even for the rebellious; but he 
was to be made perfect through ſuffer- 
ings. The prophet Iſaiah deſcribes 
him as deſpiſed and rejected of men, 
a man of ſorrows and acquainted 
with griefs, ſtricken, ſmitten of God, 
and afflicted ; he repreſents him as a 
lamb brought to the ſlaughter, and 
as a ſheep dumb before his ſhearers 
not opening his mouth. He ſpeaks 
of him as cut off from the land of the 
living, ſtricken for the tranſgreſſion of 
his people, bearing their iniquities, 

pouring 
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(6s) 
pouring out his ſoul unto death, making 


itt an offering for fin, ® being numbered 
en tranſgreſſors, bearing their fins, 


and making interceſhon for them.— 
Does not Daniel ſpeak of him as cut 
off but not for himſelf, finiſhing tranſ- 


greſſion, making an end of ſin, and 


bringing 

* See Iſai, li, 10. And yet Dr. P. affirms; 
p. 184. of the work before quoted: © Though 
ce the death of Chriſtis frequently mentioned, or 
« alluded to, by the antient prophets, it is never 
&* polen of as a fin-offering, For the propriety of 
& our tranſlation of Iſai. lin. 10. may be doubted ; 
& or if it be retained, it cannotbe proved to exhi- 
« bit any thing more than a figurative alluſion.“ 
But ſtill, as the tranſlation now ſtands, and 
whether it be explained as a figurative alluſion 


or the prediction of a literal fact, the death of 


Chriſt is ſpoken of as a ſin- offering. Anſwer- 
able to which are the words of Paul, 2 Cor. v. 


21. He hath made him to be fin; for us who 


knew no ſin, that we might be made the righte- 
ouſneſs of God in him. 
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bringing in an everlaſting righteouſ- 
neſs? Now whatever be the preciſe .. 
meaning of all theſe ſtrong expreſſions, 
ſurely if there be any meaning at all 
in them, and however highly figurative 
they may be ſuppoſed to be, it muſt be 
allowed that they predict as urrERING 
Meſſiah; and yet certain it is, that a 
ſuffering Meſſiah the Jews in general 
did not expect, but a triumphant one, 
to head their armies, defeat their ene- 
mies, and lead them to conqueſt and 
glory. Is it fair then to argue, that 
the doctrine of the atonement is not 
contained in the Old Teſtament, be- 
cauſe the carnal Jews did not find it 
there? Or that, if it had been to be 
found there, they would have expected 
a ſuffering and not a triumphant Meſ- 
fah ? What can be more evident than 
Eu that 
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that the Old Teſtament ſcriptures 
we have juſt recited predict not 
only a ſuffering, but an atoning Sa- 
vior? If not, I confeſs I am at a loſs 
to know how this doctrine can be 
taught, or what words can be invented 
by which an idea of it may be commu- 
nicated to us. 

But our Lord has put this matter 
beyond all reaſonable diſpute, by the 
interpretation of theſe prophecies which 
he himſelf gave his diſciples, in his 
converſation with them on their way. to 
Emmaus, after his reſurrection from. 
the dead. See Luke xxiv. 25. and 
following verſes. O fools, ſays he, 
and {low of heart to believe all that the 
prophets have ſpoken ! — You ſay, we 
truſted it had been he which ſhould have 


delivered Iſrael; but you now doubt 
of 
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of it, becauſe you have ſeen him ſuf- 
fer on the croſs? Oucur not Chriſt 
to have ſuffered theſe things, and to 
enter into his glory? Was not this 
what your own ſcriptures, if you had 
paid a proper attention to them, and 
rightly: underſtood them, taught you to 
expect? And beginning at Moſes and 
all the prophets, he expounded unto 
them in all the ſcriptures the things 
concerning himſelf. If it be aſked 
therefore, why did the Jews expett a 
temporal and a triumpbant, and not a 
ſuffering, an atoning, a ſpiritual Meſ- 
ſiah? The anſwer can only be fairly 
this; becauſe their hearts were waxed 
groſs, and they did not underſtand. 
thou own ſcriptures. . 

Is it not then aſtoniſhing, that the 
- writer we have mentioned ſhould think. 
Ne ___ -himſelf 
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himſelf authorized to ſpeak as he does 
upon this ſubject? © If, ſays he, our 
« Lord had confidered the Jews as hav- 
ing loſt fight of the fundamental prin- 
© ciple of their religion, he would cer- 
te tainly have pointed it out to them, and 
- © have drawn their attention to it.“ 
Did he not, in the inſtance above- 
mentioned, point it out to them, and 
draw their attention to it? And with 
what juſtice can he affirm as he does, 
p. 161. of the work before quoted, 
that “ our Lord never tells his diſci- 
* ples that he muſt die in order to pro- 
cure the pardon of their fins, and that 
* in the whole courſe of his preaching, 
though he frequently ſpeaks of his 
« death, it is never as having had ſuch 
« an end?” And that if therefore, © the 
« proper end of his coming into the 
e world had been to make ſatisfaction 

10 to 
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« to the juſtice of God by his death 
& (which certainly they who did not ex- 
<« pett a ſuffering Meſſiah could have no 
« idea of) he would have taken ſome 
c opportunity ofexplaining it to them?“ 
Did he not take an opportunity of 
explaining it to them, in his laſt in- 
ſtitution of his holy ſupper particu— 
larly, in terms the moſt explicit that 
could be? In ſuch terms as no Soci- 
nian can make uſe of, without firſt ex- 
plaining them away ? And did he not 
openly ſay to the Jews, If ye believe 
not that I am he, ye ſhall die in your 
fins? And to his diſciples, Except ye 
eat the fleſh of the Son of man, and 
drink his blood ye have no life in you? 
So that they, through their ignorance, 
were ſtumbled and offended? But 
when the ſpirit was poured out upon 
| them, 
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them, and their underſtandings were 
opened that they might underſtand the 
ſcriptures, did they not go forth bold- 
ly preaching remiſſion of ſins through 
his name, beginning at Jeruſalem and 
charging the Jews with having cruci- 
fied the Lord of glory? And when 
their hearers were pricked in the 
heart and cried out what ſhall we do 
to be ſaved, was not this the anſwer, 
Believe on the Lord Jeſus and ye 
ſhall be ſaved? Did they not con- 
ſtantly affirm that the whole world was 
become guilty before God, and that 
the only way of ſalvation for Jew and 
Gentile was through the faith of him, 
whom God was pleaſed to ſet forth as 
a propitiation through faith in his 
blood, that ſo they might be juſtified 
| freely 
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freely * from all things through the 
redemption that was in him? And that 
thus 

* In the New Teſtament ſays Dr. P. p. 157. 

« we are ſaid to be juſtified freely by the grace of 
« God. Now, certainly, if the favor had been 
“ procured by the ſuffering of another perſon, it 
t could not have been ſaid to be beſtowed free- 
« ly.” And yet in the very paſſages he refers to 
the moſt expreſs mention is made of Chriſt, and 
of our being juſtified and ſaved through him. 
The firſt paſſage is Rom. iii. 8. Being juſtified | 
freely by his grace, through the redemption that is 
in Jeſus Chriſt, whom God hath ſet forth to be 
a propitiation, through faith in his blood, to de- 
clare his righteouſneſs for the remiſſion of ſins, 
&c. The next is Titus ui. 7. And there, and 
in the preceding chapter, we read of the doc- 
trine of God our Savior, the glorious appear- 
ing of the great God and our Savior Jeſus 
Chriſt, who gave himſelf for us, and that we 
are ſaved, not by works of righteouſneſs. 
which we have done, but according to his 
mercy &c. ſhed on us abundantly, through 
Jeſus Chriſt our Savior, And wherein can it 
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thus having their conſciences purged 


from dead works, they might ſerve 
God with newneſs of ſpirit ? 

Ch And 
be pretended: that we are not juſtified freely, if 
we are juſtified by the merits and ſufferings of 
another; when it is ſo poſitively affirmed in 
ſcripture that the higheſt proof of the free love 
of God is his having given his Son, whilſt we 
were yet ſinners, to die for us; and that having 
therefore freely given: him, he will alſo, moſt 
aſſuredly, with him, freely give us all things ? 
And can any impartial unprejudiced perſon 
read without aſtoniſhment, in connection with 
the ſcriptures juſt referred to, ſuch declarations 
as theſe from this writer ? | 

44 Is it not, ſays he, ſurpriſing, that in all the 
© books of ſcripture, we no where find the prin- 
c ciple on which the doctrine of the atonement is 
ce founded. Nay, the contrary ſentiment occurs 
& every where, viz. that repentance and a good 
ce life are, of themſelves, ſufficient to recommend 
«us to the divine favor.” vol. 1. p. 155. 


©. 2000-2 
And what was the whole of the Mo- 


faic economy, and the rites: and ſa- 
crifices peculiar to it, but as the author 


O 


Paul ſays, we are 
vor ſaved by works 
of righteouſneſs which 
we have done. Not of 
works leſt any man 
ſhould boaſt. 

Paul ſays, we are ſa- 
ved according to God's 
free mercy through the 
redemption that is in 
Chriſt Jeſus ; that God 
hath ſet him forth to be 
a propitiation ; and that 


remiſſion of ſins is 


granted through faith 
in his blood, 


of 


Dr. Prieſtley ſays, 
we ARE ſaved by works 
of righteouſneſs which 
we have done. That 


repentance and a good 
| life are ſufficient, 


Dr. P. ſays, yol. 1. 


p- 156.“ All the decla- 


« rations of divine mer- 
* cy are made without 
&« reſerve or limitation 
« tothe truly penitent, 
e through all the books 
© of ſcripture, without 
«© the MOST DISTANT 
«* HINT of any regard 
„ being had to the 
e ſufferings or merit of 
« any being whatever,” 


And again, p. 207. © The pardon of fin, is 
« in reality, always diſpenſed by the free mercy 
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of the maſterly and well-written epiſ- 


tle tothe Hebrews teaches us, a ſchool- 
maſter to lead us to Chriſt; who in 
the end of the world or the cloſing diſ- 
penſation of religion was to put away 
fin by the ſacrifice of himfelf? Who 
can read this epiſtle with the leaſt de- 
gree of attention, and entertain a 
doubt whether the Jewiſh ſacrifices 
had not a typical reference to the ſa- 
crifice of Chriſt? If it were true, as 
has been affirmed, * that the Jewiſh 
ſacrifices are no where ſaid, in the 
Old Teſtament, to have any reference 


to 
« of God, oN ACCOUNT OF MEN'S PERSONAL 
& VIRTUE, a penitent upright heart, and a re- 


« formed exemplary life, without regard to the 


te ſufferings, or merit of any being whatever.” 
Which of theſe writers are we to believe | ? 
We cannot believe both. 


Dr. P's. Hiſtory &c. v. 1. p. 185, 
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to another more perfect ſacrifice ; yet 
that they really had ſuch a reference, 
muſt be allowed, or the epiſtle to the 
Hebrews muſt be rejeQed as ſpurious 
and uncanonical. The chief deſign 
of this epiſtle is to eſtabliſh this point. 
The law it is ſaid made nothing per- 
fea, but was a ſhadow only of good 
things to come. It ſerved as an ex- 
ample and ſhadow of heavenly things, 
Heb. viii. 5. as Moſes, it is added, was 
admoniſhed of God. This covenant 


had ordinances of divine ſervice and 


a tabernacle, which ſays he, Heb. ix. 
g. WAS A FIGURE for the time then 
preſent, in which were offered both 
giſts and ſacrifices, that could not 
make him that did the ſervice perfect 
as pertaining to the conſcience. But 
Chriſt being come, an high prieſt of 

Fi: good 
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good things to come, not by the blood 

of goats and calves, but by his own 

blood, entered into the holy place, 
having obtained eternal redemption 
for us. For if the blood of bulls and 
of goats, and the aſhes of an heifer 
ſprinkling the unclean, ſanctifieth to 
the purifying of the fleſh, how much 
more ſhall the blood of Chriſt, who 
through the eternal ſpirit offered him- 
| ſelf without ſpot to God, purge your 
conſciences from dead works to ſerve 
the living God ? Almoſt all things are 
by the law purged with blood, and 
without ſhedding of blood there is no 
remiſſion. Thus were the patterns of 
things in the heavens purified ; but the 
things themſelves with better ſacrifi- 
ces than theſe. For Chriſt entered 


not into the holy places made with 
| hands, 
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hands, which are the figures or types 
only of the true, but into heaven it- 


{elf to appear in the preſence of God 


for us. He was therefore only once 
for all offered to bear the fins of many ; 
and unto them that look for him ſhall 
he appear, the ſecond time, without fin 
unto falvation. The law having on- 
ly a ſhadow of good things to come, 
could never with thoſe ſacrifices which 
were offered year by year continually, 
make the comers thereunto perfect. 
It is not, in the very nature of things 
poſſible that the blood of bulls and of 
goats ſhould take away ſins, that is, 
excepting only in a typical and cere- 
monial way, not as pertaining to the 
conſcience. Wherefore when he 
cometh into the world he ſaith, Sacri- 
crifice and offering thou wouldſt not, 


but 


an 


but a body haſt thou prepared me. 
He taketh away the firſt, that is, the 
firſt covenant, the ceremonial diſpen- 
ſation, that he may eſtabliſh the ſe- 
cond, that of the goſpel. By the 
which will, or determination, we are 
ſanctified, through the offering of the 
body of Jeſus Chriſt, once for all. — 
For this man, after he had offered one 
ſacrifice for ſin, for ever ſat down on 


the right hand of God, having by one 


offering for ever perfected them that 
are ſanctified.“ 


Had 


* It is ſomewhat ſingular, that the very ſame 
reaſon the Author of the Epiſtle to the Hebrews 
aſſigns, why we ſhould conſider the ſacrifice of 
Chriſt as the great antitype or ſubſtance of the 
Jewiſh ſacrifices, ſhould be urged by Dr. 
Prieſtley as the reaſon why we ought to con- 
clade the Jewiſh ſacrifices had no ſuch refer- 
ence at all. 
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Had the Jews therefore rightly un- 
derſtood their own religion and their 


Own 
& Becauſe the word atonement,” ſays this wri- 
ter, p. 192. © frequently occurs in the Old 
© Teſtament, and in ſome caſes atonements are 
t ſaid to have been made for ſin by ſacrifices, this 
+ whole buſineſs has, on this account more parti- 
„ cularly, been thought to refer to the death of 
„ Chriſt, as the only atoning ſacrifice. But 
this notion muſt be given up, if we conſider the 
* meaning of atonement under the Jewiſh diſ- 
e penſation. 
„From comparing all the paſſages in which 
te atonement is mentioned, it is evident that it 


“e ſignifies the making of any thing clean or holy, 


“ ſo as to be fit to be uſed in the ſervice of God, 
© or, when applied to a perſon, fit to come into 
the preſence of God; God being conſidered as, 
« in a peculiar manner, the king and ſovereign of 
« the Iſraelitiſn nation, and as it were keeping a 
* court among them. Thus atonement was ſaid 
© to be made for the altar, Exod, xxix. 36. And 
% for a houſe, after having been infected with the 
* leproly, Lev, xiv, 58, Aaron made atonement 
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( 
own ſcriptures, inſtead of ſtumbling 
at the doftrine of Chriſt crucified, they 


would 


1 for the Levites, Numb. viii. 12. when they were | 
« dedicated to their office and miniſtry, when no 


& fin or offence is ſaid to have been done away by 


it. Atonement was alſo made at the purifica- 
tion of a leper, Lev, xiv. 18, Burnt offerings | 


« that were wholly voluntary are ſaid to be accepted 
© to make atonement for the offerer, Lev, i. g. 
* Atonements were alſo appointed after involun- 
« tary uncleanneſs, and fins of ignorance, as well 
* asin ſome caſes of wilful tranſgreſſion, upon re- 


| « pentance and reſtitution ; but in this caſe it had 


no relation to the pardon of fin in the ſight of 
“God, but only to the decency and propriety of 
& public worſhip, for which a man who had ſo 


*« offended was conſidered as diſqualified. Guilt, 
„ in a moral ſenſe, is never ſaid to be atoned for 


by any ſacrifice, but the contrary is ſtrongly : 


« expreſſed by David and others.” 


But how does all this ſhew that the notion of 
atonement, as referring to the death and ſacri- 
fice of Chriſt, muſt be given up ? Surely not 
becauſe the meaning of atonement under the 
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would have rejoiced in it, as worthy 


of all acceptation, they would have 
oth expected 


Jewiſh diſpenſation ſignifies the making of any 
thing clean or holy £ For we plead, that the 
blood of Chriſt cleanſeth from all fin, and that 
ſinners are waſhed and made white in the blood of 
the Lamb, 

Much leſs can it be argued that this idea 
ought to be given up, becauſe moral guilt 1s ne- 
ver ſaid to be atoned for by any of the Jewiſh 
ſacrifices. For this is the very argument made 


uſe of by the writer of the epiſtle to the He- 


brews, to prove that theſe ſacrifices were only 
typical, and the ſacrifice of Chriſt the only real 
and effectual one. If therefore, ſays he, Heb. 


ix. 13, 14. the blood of bulls and of goats ſanc- 


tifieth only to the purifying of the fleſh, but 
could never take away fins, chap. x. v. 11. 


ſeeing they were only typical and ceremonial : 


how much more ſhall the blood of Chriſt, the 
great antitype, the ſubſtance of theſe ſhadows, 


and who through the eternal Spirit offered 


himſelf without ſpot to God, purge your 
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expected not only a ſuffering but an 
atoning Savior, and waiting, as good 
old Simeon did, for the conſolation of 
Iſrael, they would have joyfully re- 
ceived the promiſed Savior into their 
arms 


CONSCIENCE from dead works to ſerve the 
living God ? | | 
I cannot help taking this opportunity of ear- 
neſtly recommending to all young ſtudents in 
divinity the works in general of that truly great 
man, Dr. Owen, and particularly his incompa- 
rable work upon the epiſtle to the Hebrews. 
In this moſt learned and excellent performance 
the true goſpel of Chriſt is clearly explained, 
and ably defended againſt the furious attacks of 
Socinianiſm on the one hand and Antinomianiſm 

on the other. | 
See alfo the works of Howe, another of the, 
greateſt and beſt of men, Particularly the 6th, 
7th, and 8th chapters of his Living Temple. 
Let all ſtudents alſo read and carefully ſtudy 
that - moſt learned and excellent work of. 
OvuTxran's De Sacrificiis, — 
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arms and their hearts, ſaying with him, 
each one for himſelf, Lord, now let- 
teſt thou thy ſervant depart in peace, 
for mine eyes have ſeen thy ſalvation! 
But when we conſider the deplora- 
ble ignorance, pride, carnality, and 
ſelf- importance, which diſtinguiſhed 
the Jewiſh nation at the period of our 
Savior's appearance amongſt them, we 
cannot wonder that the doctrine of 
Chriſt crucified, which put them all 
upon a level before God as guilty cri- 
minals, revealing only one way of 
mercy for all alike, Jews and Gentiles, 
inſtead of exalting them above all the 
world beſides, ſhould mortify their 
pride, and be a ſtumbling block to 
them. 
Let it however be remembered, that 
their oppoſition to the goſpel, and per- 
; fect 
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fect hatred of it, was by no means 
owing to any thing in the goſpel that 
could in the leaſt juſtify ſuch oppoſi- 
tion, but merely to that pride and ig- 
norance which gave birth to it, and 
could alone ſupport it. And ſo it is 
ſtill, Though there may be many 
now, Jews and Gentiles, to whom the 
pure goſpel of Chriſt crucified may be 
a ſtumbling block and fooliſhneſs, yet 
to them that are called it ever has 
been, and it ever will be, the power 
of God and the wiſdom of God. 

God grant it may be ſo, in an emi- 
nent degree, with every one of us! 
May we all, lying at the foot of the 
croſs, and glorying in that alone, be 
ready to ſay, in the language of Paul, 
who once oppoſed the doftrine of 
Chriſt crucified more than perhaps any 
man 
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man ever did, What things were gain 
to me, thoſe I count loſs for Chriſt, 
yea, doubtleſs, and I count all things 
but loſs for the excellency of the know- 
ledge of Chriſt Jeſus my Lord, for 
whom I have ſuffered the loſs of all 
things, and do count them but dung, 
that I may win Chriſt, and be found in 
him, not having my own righteouſneſs 
- which is of the law, but the righteouſ- 
neſs which is of God by faith: that I 
may know him, and the power of his 
reſurrection, and the fellowſhip of his 
ſufferings, being made conformable to 
his death, if by any means I might at- 


. . tain unto the reſurrection of the dead! 
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S E R M O N III. 


1 Co R. i. 23, 24. 


WE PREACH CHRIST CRUCIFIED, &c. 


A 


XAJHERE is the wiſe ? Where is 
the ſcribe? Where is the diſ- 
puter of this world, ſays the apoſtle. 
What avail all the refinements and 
ſubleties of human wiſdom and phi- 
loſophy ? Hath not God made fooliſh 
the wiſdom of this world ? What hath 
it ever accompliſhed in the great arti- 
cles of religion and human happineſs ? 
And ſhall we then mould our dottrine 
according to the maxims of a vain, 
an 
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an ignorant, a proud philoſophy ? Shall 
we make it ſpeak the language of the 
diſputers of this world, in order to 
render it palatable to perſons of this 
character, to accommodate it to their 
taſte, and to remove the offence of the 
croſs? Shall we thus think to make 
ourſelves wiſer than God, and ſet up 
our wiſdom againſt his? Or ſhall we 
not rather, like Paul and his fellow 
laborers in the goſpel, zealouſly preach 
Chriſt crucified ? What though it may 
be now, to many who hear it, as it was 
heretofore to thoſe to whom the apoſ- 
tles preached it, a ſtumbling block and 
fooliſhneſs? Will it not ſtill be to all 
who receive it in the love of it, and 
are truly called by it, Chriſt the 
power of God, and the wiſdom of 
God? CELERY 1 


In 


4 
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In two former diſcourſes upon this 
ſubjeR, we have endeavored to ſtate the 


true apoſtohc dottrine of Chriſt cru- 


cified, and entered upon the conſide- 
ration of the oppoſition made to it 15 
Jews and Greeks. 

Under the firſt of theſe heads we en- 
deavored to prove, that by the doctrine 
of Chriſt crucified we were unqueſti- 
onably to underſtand not merely the 
dgarine or religion of Jeſus Chriſt 
who was crucified, but the grand ſcrip- 
ture doctrine of the atonement, or of 
ſalvation through the meritorious death 
of Chriſt on the croſs, or by means of 
his dying for our fins according t to the 
ſcriptures, and riſing again. 1 

We proved this as a fact, from the 
expreſs teſtimony of the apoſtles them 


ſelves, who ſpeak of this as the goſpel. 
they 
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they had preached, the firſt leading 
doctrine contained in it; and from the 
expreſs declarations of the Savior, that 
he laid down his life for the ſheep, 
that no man could come unto the Fa- 
ther but by him, and that except we 
eat his fleſh and drink his blood we 
can have no life in us. | 
We further argued it from the ſupreme 
dignity of the Redeemer's perſon, 
which we endeavored to ſhe was moſt 
fully revealed and eſtabliſhed in ſcrip- 
ture, and could not be fairly accounted 
for upon any other ſuppoſition, than that 
of his hereby giving efficacy to his ſa- 
crifice, when he became incarnate for 
the great and important purpoſe of 
purchaſing the church of God with his 
own blood. 


0 . 
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It was further proved from the ſo- 


lemn prophecies relative to his ſuffer- 


ings, which fully demonſtrate them 


by no means to have been the common 


ſufferings of a martyr, but thoſe awful 
propitiatory ſufferings which were the 
reſult of the determinate counſel and 
foreknowledge of God. 

And finally, from the nature of the 
ſufferings themſelves, and the circum- 


ſtances attending them, all loudly pro- 


claiming them to be indeed the penal 
piacular ſufferings of the Son of God, 
when he offered himſelf without ſpot 
to God, and came in the fulneſs of 
time to put away ſin by the myſterious 
ſacrifice of himſelf. 
In the next place, we entered upon 
the conſideration of the oppoſition 
made 
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made to this doctrine by Jews and 
Greeks. And here, 
1. Weendeavored ſomewhat largely 
to ſhew, that this very oppoſition it- 
ſelf ſerved to prove irrefragably, that 
the apoſtolic doctrine of the croſs, or 
of Chriſt crucified, was that very doc- 
trine we have ſtated it to be, and that 
no tolerable reaſon can be otherwiſe 
aſſigned for its having been to the Jews 
a ſtumbling block and to the Greeks 

fooliſhnels. 
- Whatever offence might ariſe from 
the ignominy attending the Savior's 
crucifixion, and however abſurd the 
doctrine of the reſurrection might ap- 
pear to the Greek philoſophers, this 
alone will by no means account for the 
rejection of the goſpel by Jew or 
Greek. A ſyſtem of morality they 
O2 could 
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could not obje& to, or think it leſs 
credible becauſe the author. had been 
ill treated and put to death by wicked 
men. The Jews knew that many of 
their prophets had been killed, and 
the Greeks that ſome of their philoſo- 
phers had met with a fimilar fate. 
And then as to the dottrine of the re- 
ſurrection, the Jews firmly believed it, 
and the Greeks though they had no 
idea of the reſurrection of the body, 
believed a future ſtate of rewards and 
puniſhments, and they could not there- 
fore on this account alone reject the 
goſpel as fooliſhneſs, eſpecially when 
it is conſidered that there appears to 
have been ſome profeſſed Chriſtians in 
the Corinthian church, who did not, 
through ignorance, admit the doctrine 
of the reſurrection. 

The 
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The grand objection both of Jews 
and Greeks to the doctrine of Chriſt 
crucified, moſt certainly was, that it 
permitted no fleſh to glory in the pre- 
ſence of the Lord. That it concluded 
all men under ſin, conſidered them all 
as criminals and guilty before God, 
and inſtead of allowing the proud Jew 
to value himſelf upon his comparative 
righteouſneſs above that of other nati- 
ons, or the philoſophic Geegk to boaſt 
of his ſuperior wiſdom, put them all 
upon a level before God, in point of 
acceptance with him, allowing them 
only to plead, in bar of judgment, It 


is Chriſt that died, yea rather that is 


riſen again, * who was delivered for 
| our 
Dr. Prieſtley ſays, p. 191. vol. i. of the 
work before referred to, If the death of Chriſt 
had been a proper ſacrifice, and the forgive- 
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our offences, and raiſed again for our 
Juſtification? A dofrine ſo humbling 
as 

te neſs of ſins had depended upon it only, we 
“ ſhould hardly have found the reſurreftion of 
&© of Chrift repreſented as having had the ſame 
“e uſe, as Rom. iv. 45. He was raiſed again for 
% our juſtification.” | 
And yet it is very remarkable that in the 
paſſage the Doctor himſelf refers to, the reſur- 
rection of Chriſt is mentioned in the ſtricteſt 
connection with his vicarious death, and as a 
proof of its undoubted efficacy. It runs pre- 
ciſely thus: It was not written (that is, that 
faith was imputed to Abraham for righteouſneſs) 
for his ſake alone, that it was imputed to him; 
but for us alſo, to whom it ſhall be imputed, 
(that 1s, faith ſhall be imputed for righteouſneſs) 
if we believe on him that raiſed up Jeſus our 
Lord from the dead. But it might be objefted, 
Why, what connection is there betwixt our hav- 
ing righteouſneſs imputed to us, or being juſtified, 
andour believing on him who raiſed upour Lord 
Jeſus from the dead? The anſwer is, becauſe 
Jeſus our Lord, as it is expreſled in verſe 25. 
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as this, which ſo effectually mortified 
human pride, and ſet aſide all poſſibi- 
lity of boaſting, which exhibited the 
Savior as the great propitiatory ſacri- 
fice, 


WAS DELIVERED FOR OUR OFFENCES, AND 
RAISED AGAIN FOR OUR JUSTIFICATION, 
And does this prove then that the death of 
Chriſt was not a proper ſacrifice, and that the 
forgiveneſs of ſins did not depend upon it? 
Does it not prove the very contrary? And can 
any thing be more evident than that the reſur- 
re&ion of the Savior is introduced as a proof of 
the efficacy of his ſacrifice and death? The 
ſame may be obſerved reſpecting a fimilar paſ- 
ſage in Rom. viii. 33, 34. Who ſhall lay any 
thing to the charge of God's elect? It is God 
that juſtifieth, Who is he that condemneth ? 
It is Chriſt that died, yea rather that is riſen 
again, who is even at the right hand of God, 
who alſo maketh interceſſion for us. The grand 
ſtreſs laid upon his reſurre&ion is to prove the 
truth of his miſſion in general, and the efficacy 
of his death in particular, 
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ice, and proclaimed ſalvation alone 
through faith in his blood, declaring 
in the moſt abſolute terms that neither 
was there ſalvation in any other; the 
carnal unconverted Jews, and the proud 
Greek ſages could not bear. No, it 
was a ſtumbling block to them, it was 
fooliſhneſs. 

The Greeks, it is well known, greatly 
prided themſelves at this time in their 
literature, politeneſs, and refinement, 
above other nations of the world. 
They abounded with learned men and 
philoſophers as they were called, who 
taught a variety of maxims and pre- 
cepts of a kind of ſuperficial, oſtenta- 
tious, and tinſel virtue. Now for theſe 
men to think of laying aſide all their 
learning and pedantry, diſcarding all 
their imaginary Tune, and lying at the 

| foot 
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foot of the croſs, on a level with the 
molt ignorant and abandoned of man- 
kind, to expect the mercy of the Lord 
Jeſus Chriſt unto eternal life, to re- 
nounce their own righteouſneſs, and 
inſtead of expecting ſalvation as the 
reward of their own merit, to expect 
it only as the free gift of God through 
Jeſus Chriſt, who had been crucified 
by his own countrymen as a blaſphe- 
mer and malefactor; there was ſome- 
thing in it ſo mortifying to their 
pride, ſo entirely repugnant to all 
their former views and feelings, and 
which appeared to them ſo abſurd, that 
they ſeem to have thought themſelves 
juſtified in rejecting it at once, with- 
out paying any attention to the evi— 
dence adduced in favor of it. What, 
liſt themſelves as diſciples under the 

R banner 
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banner of a man who had the inſolence 
to addreſs them, as Paul did, and who 
treated them with ſo much contempt, 
perfectly triumphing over them? Whoſe 
language was, Where is the wile, 
where is the ſcribe, where is the diſ- 
puter of this world? Hath not God 
made fooliſh the wiſdom of this world? 
What, receive ſuch doctrine as this? 
No; they ſpurned at it, they rejected 
it with abhorrence, it was rooLIs U- 
NESS to them. 

This was the true reaſon why the 
goſpel was a ſtumbling block to the 
Jews, and fooliſhneſs to the proud 
Greeks. Nor is it eaſy to account 
for their violent oppoſition to the goſ- 
pel upon any other principles. Had 
it contained only an improved ſyſtem 
of morals, and the confirmation of a 
future 
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future ſtate of retribution, by the re- 


ſurrection of its author, how it could 
have been a ſtumbling block to the 
Jews, or fooliſhneſs to the Greeks, 
or how it could be conſidered as for- 
bidding all fleſh to glory before God, 
is hard to ſay. In the 

2d place, We proceeded to conſi- 
der, and are now further to conſider, 
the unreaſonableneſs of the oppoſition 
made to the goſpel, both by Jews and 
Greeks. 


As to the os of the carnal | 


Jews, it was evidently owing to the 
pride and carnality of their hearts, 
their total ignorance of the meaning 
of their own ſcriptures, and of the 


true intent and deſign of the cere- 


monies and ſacrifices of that figurative 
diſpenſation under which they lived ; 
Re which 
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which was a ſhadow only of good 
things to come, but the ſubſtance was 
Chriſt, and his great ſacrifice once for 
all. 

In anſwer to what is advanced by a 
celebrated writer upon this ſubject, in 
which he ſeems to juſtify the conduct 
of the Jews, aſſerting it as a fatt that 
there is nothing to be found in the Old 
Teſtament relative to the doctrine 
of the atonement, and that if there 
had, the Jews would have expected a 
ſuffering Meſhah ; we have ſhewn that 
there is much relative to it in the Old 
Teſtament, and that the Jews not find- 
ing it there, and therefore not expett- 
ing a ſuffering Meſhah, ſerves only to 
prove, which it does even to demon- 
ſtration, their ſhameful ignorance of 
the true ſpirit of the religion they pro- 

5 feſſed, 
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feſſed, and of thoſe writings which 
contain the records of it. This ap- 
pears with the fulleſt evidence from 
the converſation of our Lord himſelf 
with his diſciples, when he talked with 
them, and cauſed their hearts to burn 
within them, on their way to Emmaus. 
O fools, and ſlow of heart to believe 
all that the prophets have ſpoken ! It 
might be ſaid, Why, have the prophets 
ſpoken any thing upon the ſorrowful 
ſubjett we have been talking of, the ſuf- 
feringsof him whom we truſted had been 


he which ſhould have redeemed Iſrael? + 


Have they? Yes, they have ſpoken much. 
_ Ought not Chriſt to have ſuffered theſe 
things, and to enter into his glory? 
And beginning at Moſes, and the Mo- 
ſaic diſpenſation, and going on through 
all the prophets, he expounded unto 

them 


I. 
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them in all the ſcriptures, the things 
concerning himſelf. If this be not 
a deciſive proof, that the Jews not 
expetting a ſuffering nor conſequently 
an atoning Meſſiah, was merely be- 
cauſe their carnal hearts were blinded, 
ſo that they did not at all underſtand 
their own ſcriptures, I know not what 
will be admitted as a proof of any 
fact whatever. 

Though after all, if the doctrine of 
the atonement were not to be found 
in the old Teſtament, it would by no 
means prove it not to be a doctrine of 
the new Teſtament; any more than 
that the doctrine of the reſurrection 
cannot be in the one, becauſe ſo little 
if any thing, is _— ſaid of it in 
the other. 

; Thus 
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Thus has it been made, I think, 
fully to appear, that the conduct of the 
Jews in rejetting the goſpel, or, which 
appears to me to be preciſely one and 
the ſame thing, the doctrine of the 
atonement, or of Chriſt crucified, was 
altogether unjuſtifiable and highly cri- 
minal; as muſt be the condutt of all 
thoſe who att ina ſimilar manner, and 
upon ſimilar principles. 

Let us now examine more particu- 
larly into the grounds of that oppoſi- 
tion to the goſpel which was made by 
the Greeks, They called it fooliſh- 
neſs. Was there then any thing in it 
that merited this opprobrious epithet ? . 
Were they at all to be juſtified in their 
enmity to it? Was it fooliſhneſs? 
Surely it was not. Unleſs it were 


that fooliſhneſs of God, as the apoſtle 
TOYS by 
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by a bold figure ſtiles it, which was 
wiſer than men, that weakneſs of 
God which was ſtronger than men. 
It was, we are told, after the world 
by wiſdom knew not God, but became, 
wiſe as they thought themſelves, vain 
and fooliſh in their imaginations, that 
it pleaſed God by the fooliſhneſs of 
preaching, that is which appeared 
fooliſhneſs to an ignorant corrupt 

world, to ſave them that believe. 
The Jews, ſays the apoſtle, require 
a ſign; but with what reaſon or pro- 
priety ? Had they not had many ſigns 
and miracles wrought amongſt them, 
to no purpole ? Did they not wickedly 
attribute them all to the power of the 
devil? The Greeks ſeek after wiſdom ; 
ſome new ſyſtem or theory to amuſe 
their fancies and feed their pride ; but 
muſt 
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muſt we indulge their humor, and en- 
deavor to accomodate our dottrine to 
their taſte and prejudices? No; -con- 
ſcious as we are that we are taught of 
God, and that our doctrine, however 
unpalatable to the unhumbled unſanc- 
tified heart, 1s the truth of God, we 
preach Chriſt crucified. Whether 
men will hear or forbear, receive our 
doctrine or rejett it with diſdain, we 
preach Chriſt crucihed. This 1s the 
great buſineſs given us to do, and this 
will we do if God permit. We are 
not at liberty to adapt our doctrine to 
the taſte- of their carnal hearts to 
whom it is addreſſed, but relying on 
God to inforce and bleſs it, we preach 
and can only preach Chriſt crucified. 
We know that it is a doctrine which to 
the Jews is a ſtumbling block, and to the 
7 8 | Greeks 
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Greeks fooliſhneſs ; but ſtil} we know, 
however they may deſpiſe and ſpurn 
at it, it has been, it is, and will ever 
be, to all them who are called by it 
and enabled to receive it in the love 
of it, the power of God, and the wil- 
dom of God unto. ſalvation. : 
| Now this very conſideration fur- 
niſhes us with a very powerful argu- 
ment, to prove that there is nothing in 
the goſpel, when rightly underſtood 
and the heart is diſpoſed to the humble 
reception of it, that can with any juſ- 
tice be deemed fooliſhneſs, but that it 
is a moſt wiſe and gracious ſyſtem, 
worthy of the higheſt admiration, and 
the moſt cordial approbation of all to 
whom it is addreſſed. 9 85 
You find that both Jews and 
Greeks, when their prejudices were 
—.— removed, 
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removed, their paſſions calmed, and 
they came to underſtand the true na- 
ture and deſign of the goſpel, and to 
diſcern it's excellency and glory, ad- 
mired, adored, rejoiced in it, and 
counted it worthy of all acceptation. 
Like our apoſtle himſelf, who in his 
unconverted ſtate had been as averſe 
to it as any one, they conſidered all 
things as loſs, for the excellency of 
the knowledge of Chriſt, and of the 
bleſſings of his goſpel. And it is very 
obſervable, that it was moſt undoubt- 
edly the ſame goſpel, the ſame hum- 
bling doctrine which had before been 
a ſtumbling block and fooliſhneſs to 
them, that was now the power of God 
and the wiſdom of God to their ſal- 
vation, Their language after their 


converſion proves it. You do not 
| S2 hear 
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hear them faying, We had miſtaken 
views of the goſpel, we thought it had 
ſet aſide the efficacy of perſonal virtue 
in order to our acceptance with God, 
and taught us to rely on the righteouſ- 
neſs which is of God by faith; but 
we now find we were miſtaken, and 
that there is not the moſt diſtant hint of 
any thing of this kind in the goſpel, 
that there is no ſuch humbling doc- 
trine there, but that our perſonal vir- 
tue is fufficient to recommend us to 
the divine favor. No, the change 
was not in the goſpel, but in them, 
And their language accordingly is, 
What things were gain to us, thoſe we 
count loſs for Chrift, yea doubtleſs 
and we count all things but loſs for 
the excellency of the knowledge of 
Chriſt, and that we may be found in 

him, 
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him, vor having our own righteouſ- 
neſs, in which we heretofore ſo much 
gloried, but the righteouſneſs which 
is of God by faith. By grace we are 
ſaved through faith, and that not of 
ourſelves, it is the gift of God. Not 
of works, leſt any man ſhould boaſt, 
What the law could not do in that it 
was weak through the fleſh, God hath 
done, by ſending his ſon in the like. 
neſs of ſinful fleſh, and for fin con- 
demning fin in the fleſh, that the righ- 
teouſneſs of God might be fulfilled in 
us, who walk not after the fleſh but 
after the ſpirit. God forbid therefore 
that we ſhould glory, ſave in the croſs 
of our Lord Jeſus Chriſt, by whom 
the world is crucified unto us, and 
we unto the the world! 

It 
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It is true, not many wiſe men after 
the fleſh, as our apoſtle obſerves, not 
many mighty, not many noble are cal - 
led. You ſee, ſays the apoſtle, your 
calling, brethren. God hath choſen, 
for the moſt part, the fooliſh things of 
the world to confound the wiſe, and 
God hath choſen the weak things of 
the world to confound the things which 
are mighty, and baſe things of the 
world and things which are deſpiſed 
hath God choſen, yea and things which 
are not to bring to nought things 
which are; that he might ſtain the 
pride of human nature, that no fleſh 
might glory in his preſence, but he 
that glorieth glory in the Lord. But 
yet, though this be the caſe, and there 
be not many wiſe men after the fleſh, 
nor many mighty or noble called, that 

is, 
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is, not many in a comparative view, 
yet in every age there have been ſome 
of each of theſe deſcriptions and pro- 
bably will be to the end of time, that 
ſo every mouth may be at laſt ſtopped, 
and it may be made to appear before 
an aſſembled world that the goſpel was 
indeed worthy of all acceptation, and 
that the proud rejection of it was wholly 
inexcuſable. 

In the early ages of Chriſtianity 
there were converts, not a few, from 
amongſt the Jewiſh prieſts and the Pa- 
gan philoſophers, men as eminent for 
their learning and the ſplendor of their 
talents, as they were even ſtill more, 
after their converſion, for their faith 
and humble piety. The primitive 
church could boaſt of a Paul, a Poly- 
_ Carp, a Chryſoſtom, an Irenæus, a 
jluſtin 
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Juſtin Martyr, a Tertullian, with a 
a multitude of others who were bright 
ornaments to the cauſe of Chriſt and 
Chriſtianity, and to the two laſt of 
whom we are indebted for two of the 
moſt able and eloquent apologies for 
Chriſtianity that perhaps were ever 
penned. In later ages we have had 
an Eraſmus, a Bacon, a Boyle, a 
Grotius, a Butler, an Edwards, with 
a hoſt of other luminaries, who have 
not been aſhamed of the goſpel of 
Chriſt. 

Chriſt's kingdom is not indeed of 
this world, and we do not therefore 
conſider the literature or external ſplen- 
dor of the members of it, as conſtitu- 
ting any part of its eſſential and diſtin- 
guiſhing glory. It is however pleaſing 
to find that! in every age the Chriſtian 
church 
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church has nouriſhed in her boſom 
thoſe whoſe talents have been as bril- 
liant, as their humility and piety have 
been eminent and edifying. Can it 
be ſuppoſed they loſt their reaſon when 
they became Chriſtians? Or did they 
not become more illuſtrious than ever 
in the uſe and exerciſe of it? To them 
that were called, both Jews and Greeks, 


learned and unlearned, the goſpel was 


the power of God and the wiſdom of 
God. 

And why did it appear fooliſhneſs 
to any of them before? Or why ſhould 
it ever have appeared to any of the 
learned Greeks fooliſhneſs, or have 
been a ſtumbling block to the Jews? 

A little attention to this queſtion, 
may ſerve to humble the pride of the 
Infidel, who might otherwiſe be ready 


T = 


( 146 ) 


to think himſelf juſtified in his ſuper- 
cilious contempt of the goſpel, as con- 
taining a doctrine as novel as it is ws 
his idea of it abſurd. 18 
What doctrine - I -would aſk more 
ancient than that of ſacrifices? And 
what doctrine has been more univer- 
fally prevalent? Who can trace its 
origin, unleſs it be to the ſacrifice of 
Abel, who by faith, we are told, offered 
a more acceptable ſacrifice than Cain? 
It muſt have originated in a divine 
command. -Who could otherwiſe have 
ever thought of expiating ſin by the 
laughter of an animal? Of appeaſing 
an angry Deity by offering up ſlaugh- 
tered animals as victims to his juſtice ? 
If we donot ſuppoſe it to have origina- 
ted in a divine command, and that com- 
mand to have been given in reference 
tO 
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to the mode which Infinite Wiſdom 
had ordained for the expiation of ſin 
by the ſacrifice of Chriſt, the Lamb 


ſlain in the purpoſes of God from be- 


fore the ſoundation of the world, it 
ſeems impoſſible to account for ſuch an 
idea's having ever entered into the hu- 
man mind, and eſpecially that ſuch 
a practice ſhould ſo early have been 
introduced into the world, and ſo 
univerſally have prevailed in it. 


Independent of this connettion, the 


idea is altogether unnatural, prepoſte- 
rous, and abſurd ; but when contem- 
plated as an ancient token or pic- 
ture of an event ſo wonderful and 
intereſting as that of the ſacrifice 
of Chriſt, and which we have lived 
to ſee realized, we behold and are 

T 2 ſtruck 


truck with the harmony of the di- 
vine diſpenſations, ſee light ariſing 


out of the thickeſt darkneſs, the pro- 


foundeſt wiſdom and the moſt beauti- 
ful order out of a perfect maſs of ig- 
norance, confuſion, and abſurdity, 
The doctrine of ſacrifices, both pia- 
eular, that is, expiatory, and eucha- 
riſtical, or ſacrifices of a thankſgiving 
nature, were by no means common 
to the Jews- only, but known and 
acknowledged, in ſome form or other, 
throughout all the nations of the 
world. The moſt enlightened and 
the moſt barbarous nations have all 
admitted the doctrine of facrifices. 
By thoſe which come under the deno- 
mination of euchariſtical, men acknow. 
ledged their obligations to the divine 
bounty for the bleſſings they enjoyed; 


and 
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and by thoſe which were deemed pia- 
cular or expiatory, an acknowledg- 
ment was made of the juſt anger of 
God againſt fin, and that anger was 
ſuppoſed to be diverted by the offer- 
ing of the victim, from the ſinner that 
offered it to the victim itſelf ſo offered. 
It was uſual for them upon theſe occa- 
ſions ſolemnly to pray, that whateverevil 
might be due to the offender that 
made the offering it might be inflicted 
upon the head of the victim offered. * 
And hence it was that the Egyptians 
would not eat the head of any animal. 
And it is remarkable that in moſt na- 
| tions 

* Upon this ſubject I cannot help tranſcrib- 
ing the following paſſages from the learried 
Outram, in his incomparable work before men- 
_ tioned, De Sacrificiis, p. 278 to 283. which the 


reader may ſee at length at the end of this 
ſermon. 5 
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tions great ſtreſs was laid on the yalue- 
of the ſacrifice offered, ſo that in ſome. + 
nations human ſacrifices have been 
introduced, and thoſe too which were 
deemed the moſt precious, ſuch as the 
moſt beautiful and perfect children, 
and the children of the nobleſt and 


firſt families in the nation.“ That 


0 theſe 

* See Rollin's Antient Hiſtory of the Cartha- 
ginians, vol. i. book 2. 

It appears from Tertullian's Apology that this 
barbarous cuſtom prevailed in Africa long after 
the ruin of Carthage. Infantes penes Africam 
t Saturno immolabantur palam uſque ad pro- 
© conſulatum Tiberii, qui eoſdem ſacerdotes in 
« eiſdem arboribus templi ſui obumbraticibus 
e ſcelerum votivis crucibus expoſuit, teſte mi- 
c litia patriæ noſtræ, quæ id ipſum munus illi 
« proconſuli functa eſt,” Tertulliani, Oper. fol. 
vol. i. Which Rollin thus tranſlates : Children 
er were publicly ſacrificed to Saturn down to 
the proconſulſhip of Tiberius, who hanged | 
© the ſacrificing prieſts themſelves on the trees 
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theſe ſacrifices had, many of them at 
leaſt, the moſt expreſs reference to 
guilt; and an averting of the puniſh- 
ment due on the account of that guilt, 
by means of a kind of transfer from 
the finner to the ſacrifice, is as clear 
and palpable a fact, as that . ſacrifices 
of any kind were ever offered. And 

7 95 yet 


i* which ſhaded their temple, as on ſo many 
© croſſes raiſed to expiate their crimes, of which 
the militia of our country are witneſſes, who 
were the actors of this execution at the com- 
© mand of this proconſul.“ 

_ Unnatural and horrid as this practice was, it 
can only be conſidered as a grols perverſion and 
abuſe of the original doftrine of ſacrifices, in 
which an innocent victim was devoted to death 
in the ſtead of a guilty though penitent offen- 
der, who hereby figuratively acknowledged the 
deſert of his guilt, whilſt. he rejoiced in delive- 
rance from the puniſhment by means of an ac» 
cepted becaule appointed lacrifice, 


2 
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yet how is it conceivahle that ſuch an 
idea ſhould have entered into the heart 
of man, and have become fo prevalent, 


_ unleſs we ſuppoſe it to have originated 


in a divine command inſtituting animal 
ſacrifices? But if this be allowed, as it 
certainly ought in reaſon to be, ſacri- 
fices in general will appear to have 
had in their original a reference to the 
great ſacrifice of Chriſt which was to 
be offered up in the end of the world, 
or under the clofing diſpenſation of 
religion, to purge the conſcience, and 
effectually take away fin. This alone 
accounts for their original inſtitution, 
and the birth and prevalence of thoſe 
ideas reſpecting them, which would be 
otherwiſe altogether myſterious; and 


explains to us very clearly the true 


nature and deſign of them. 


Now 
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Now might it not have been ſaid to 
theſe learned Greeks, why ſhould the 
doctrine of Chriſt crucified, or of 
pardon and ſalvation through the ſa- 
crifice of Chriſt, be thought a thing fo 
incredible by you? And how are you 
juſtified in conſidering it as fooliſh- 
neſs? Does not your own practice in 
offering up animals to your Gods in 


ſacrifice, by way of appeaſing their 


wrath, and rendering them propitious, 
imply in it ſimilar ideas to thoſe 
- which are contained in our dofrine of 
the expiatory ſacrifice of Chriſt? Does 
not our dottrine alone give a true 
explication of yours, and render 
bright and luminous that which muſt 
otherwiſe be as abſurd and monſtrous, 
as it would be myſterious and inexpli 

cable? bo 
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And it is worthy of obſervation, 


that moſt of the modern objeQions 
againſt the doctrine of the atonement 
or ſacrifice of Chriſt, equally apply to 
the dottrine of ſacrifices in general, 
ſo that if the one be fooliſhneſs ſo muſt 
be the other. And to ſuppoſe all this, 
is to ſuppoſe that a ſyſtem which has 
been eſtabliſhed in the world from the 
earlieſt period of time ſince the apoſ- 
taly and fin of man, which has been 
propagated through all the world in 
one form or another from the begin- 
ning, which originated in a divine 
command, received a ſecond public 


ſolemn ſandtion by the expreſs ap- 


pointment of vicarious atoning ſacri- 
fices under the Jewiſh œconomy, and 
finally by the doctrine of the ſacrifice 
of Chriſt, or of Chriſt crucified and 
fon - ſalvation 


1 


ſalvation through him alone; is yet 


after all a ſyſtem of fooliſhneſs! And 
whether it be a mark of wiſdom, 
to believe this contrary to ſuch an 
accumulation of evidence to the con- 
trary, or of philoſophic infatuation 
and madneſs, I leave you to judge.“ 


£555. AF 'Þ No; 
Dr. Prieſtley's ſentiments upon this ſubject, 
are thus expreſſed. vol. 1. p. 188, 190. 


6 It has been ſaid by ſome, that ſacrifices 


te were originally intended to prefigure the 
&« death of Chriſt. And that, in themſelves 
e conſidered, they were of ſuch a nature, that 
te they would never have been thought of by 
e man, without an expreſs command of God.” 

« But whether ſacrifices were originally ap- 
te pointed by God, or a method which men 
* themſelves thought of (which I think not 
ce 1mprobable) of expreſſing their gratitude to 
God, for his favors to them, when we con- 
e fider the circumſtances in which they were 


e uſed, they appear eaſily to fall either under 


the general notion of gifts, or the more par- 


838 
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No; there is not the ſhadow of a 
reaſon to conſider the preaching of 


the 
te ticular one of entertainments furniſhed at the 
« expence of the perſon who was dependant 
e and obliged.” -In the Jewiſh ritual the 
© ceremonies attending a facrifice for fin did not 
& differ in any thing material, from thoſe that 
6 were uſed in any other ſacrifice, Whatever 
% was the occaſion of the ſacrifice, the perſon 
* who offered it, laid his hand, in a ſolemn 
&© manner on the head of the victim, which 
&« was the farmal pr, ſentation of it, the animal 
de was ſlain, and the blood ſprinkled,” — 
% When, therefore, the Jews ſacrificed an 
« animal as a ſin- offering, the uſe and ſignifica- 
tion of the ſacrifice itſelf, were the ſame as if 
& it had been intended to procure any other 
% favor; and there was no more bearing of fin, 
e or any thing properly vicartous in the offering 
of the animal that was made a ſin- offering, 
e than if it had been ſacrificed on an occaſion 
&« of thankſgiving, or on any other account.” 
Can any man that reads theſe poſitive, bold 
aflertions, ſuppoſe the author of them ever to 
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the croſs as fooliſhneſs. It is a doc- 
trine which in the grand leading prin- 
ciple 
have read the old Teſtament, or that he be- 
lieves the truth of the facts there related ? What 
other anſwer can any man, who is not I 
had almoſt ſaid intoxicated with philoſophi- 
cal enthuſiaſm, ſuppoſe neceſſary to ſuch aſſer- 
tions, than to refer the author of them to the 
words of Moſes, Levit. xvi. 21, 22. And 
% Aaron ſhall lay both his hands upon the 
head of the live goat, and confeſs over him 
& all the iniquities of the children of Iſrael, 
&« and all their tranſgrefhons in all their fins, 
© PUTFTING THEM UPON THE HEAD OF THE 
© GOAT and the goat ſhall BEAR uroN Him 
„ ALL THEIR INIQUITIES.” Anfſwerable to 
which are the words of Peter reſpecting Chriſt ; 
Who his own ſelf bare our ſins, in his own 
body upon the tree. 1 Pet, ii. 24. | 
If there be nothing of bearing fin, or of any 
thing vicarious, in the whole of the tranſactions 
of this great day of expiation, how can any 
ſuch ideas be conveyed to us? Is there any 
thing like this in ſacrifices of thankſgiving ? 


( 188 ) 
ciple of it has been taught mankind, 
however wretchedly they may have 
corrupted and perverted it, from the 
earlieſt period, and which has obtain- 
ed univerſally amongſt them. | 

It is, I am ſenſible, pleaded, that 
the ſacrifice of Chriſt, if real, would 
have been an act of injuſtice itſelf, 
whilſt it is pretended to have been a 
diſplay of the divine juſtice. It pu- 
niſhes the innocent, and pardons the 
guilty. The very ſame might be ſaid 
with reſpe& to piacular ſacrifices in 
general. Guilt, ſtrialy ſpeaking, can- 
not be transferred; but the puniſh- 
ment due to it may be and often is, 
without the leaſt appearance of injuſ- 
tice. As to animal ſacrifices, there 
could 


What has the confeſſion of ſin, and the ſprink- 
ling of blood to do, where there is only an 
offering of thankſgiving for mercies received ? 
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could be no injuſtice in appointing 


them to be ſlain in the ſtead of the of- 
fender himſelf, for ſurely God as the 
great proprietor of all, had as good a 
right to appoint them for ſacrifice as 
for food. And is it not evident that 
they ſerved in the moſt open manner 
to declare the ſinner's guilt, and his 
deſert of puniſhment thus transferred 
from him to the devoted ſubſtituted 
victim? And as to the Lord Jeſus 
Chriſt, he was perfectly voluntary in 
giving himſelf up as a propitiation and 
ſacrifice for ſin; his language was, Lo 
I come, in the volume of the book 
that is written of me! Wherein then 
could there be any injuſtice in his ſa- 
crifice of himſelf? And was there not 
an infinitely greater diſplay made of 
the evil and deſert of fin, by the aw- 


ful 
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ful, vicarious, voluntary ſufferings of 
the Savior, than could poſſibly have 


been made, had no ſuch ſacrifice. been 


offered? And how ſhall we account 
for it that ſacrifices confeſſedly inef- 
fectual in themſelves ſhould ever have 
been appointed at all, if it had not 
been the intention of the divine Being 


to have taken away fin really and ef- 


fectually by means of ſacrifice, even 
the ſacrifice of his own Son, who 
through the eternal Spirit offered him- 
ſelf without ſpot to God? And can 
any thing be imagined more calcula- 
ted to illuſtrate the moral character of 
the great Governor of the world, as 
that righteous God that loveth right- 
eouſneſs, and will by no means acquit 
the impenitently guilty ; than his not 
pardoning even the penitent, but 

through 
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through the intervention of this great 
ſacrifice ; and yet at the ſame time, 
what higher proof could be given of 
the original ſelf ſprung unbounded be- 
nevolence of the Divine Being, when 
we conſider that it was his own Son 
that was the ſacrifice, and this ſacri- 
fice the proviſion and appointment of 
his own eternal love? 

But here lies the principal offence 
of the croſs. It allows not the ſinner 
himſelf to bring any, even the moſt 
coſtly ſacrifice of his own, but pro- 
vides the ſacrifice for him. It de- 
ſtroys every idea of human merit in 
the great article of acceptance with 
God, caſts down the whole world as 
guilty rebels at the feet of ſovereign 
mercy, daſhes human pride to the 
ground, ſuffers no fleſh to glory in 
5 N the 
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the divine preſence, but ſpeaks this 
language equally to tht prince and 
the peaſant, the philoſopher and the 
fool, He that glorieth let him glory in 
the Lord. 

Hence men's diſlike of the goſpel. 
And till their hearts are humbled 
therefore, it will continue to be a 
ſtumbling block to ſome and to others 
fooliſhneſs. - But ſhall this diſcourage 
the miniſters of the goſpel, from faith- 
fully and zealouſly preaching it? God 
forbid ! It will ſtill be to them that 
are called by it, God grant it may be 
fo to all of us, the power of God and 
the wiſdom of God. 


NOTE. 


( 163. ) 
NO I E. See p. 149. 


IAM quz Judi de victimis ſuis piacularibus, 

eadem fere profani populi de ſuis quoque judi- 
carunt. Nam & hi etiam quæcunque mala ſibi 
imminere videbantur, ea victimis imprecari ſo- 
lebant. Hi ſacris piacularibus operatos ea 
opera pollui judicabant; Animaſque denique 
victimarum vice animarum offerentium dari, 
Quz ecadem omnia, ut jam vidimus, ſcriptores 
Judæi docuerunt. 

Ac primum illud prodidit Herodotus de .- 
gyptiis, quos utique victimarum capitibus cas 
aclſapeo dai multa imprecari ſolitos dixit. Et mox, 
xe cergct or 0 TAJ Myorris Tho xtfanici, i To 
pier 7 oÞios Toios Jueor, 1 Aryvnilw Th ovvanton n 
xov eri oda ts xeDanny TEUTNV rea. xc rd A- 
pv T&5 xsPara Tw S ο,Eu;p xinviwn, ua kerle. 
ow TS cive Tavrts Aa voperds TIT auto Xetwy= 
ral du üs TAIT TH ighe v, MO TETS TY vous 802 
ans 8Ju twbye xiDanrng yiuorrar Atryunliwy 50%; 
Capitibus autem ws imprecantur, ut ſiquid mali aut 
immolantibus ipſis, aut univerſe Mgypto impendeat, 

id in cabut hoc convertatur. Eodem porro ritu 
| \ W 2 circa 
* In Euler e. 


* 
1 
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circa capita pecudum, qua immolantur, & vini liba- 
tionem omnes pariter Mgyptii omnibus in ſacriſicii- 
utuntur. Quo Titu fit, ut nemo Mgyptiorum ani- 
mantis ullius taput guſtet. Eadem de re meminit 
Plutarchus, Th pi nia 178 ines xalaproduuiyn 
uc A, fig Tov WOTH(497 iggH⁰j•ͤ̃ TANG, voy 0 
lg Etvoig amodigvoriar. In caput victimæ execratt, 
amputatum in / umen projiciebant antiquitus, nunc 
autem peregrints dant. 

Ac quidem ut AÆgyptii beſtiarum capitibus, 
ita Maſſilienſes hominibus ipſis ad ſacra piacu- 
laria adhibitis mala ſibi imminentia imprecari 
ſoliti; tantò plus valere victimam rati, quanto 
ea przſtantior eſſet. Qua eadem cauſa ed va- 
luit, ut homines immolandi ritus, ſævus admo- 
dum & inhumanus, ubique olim graſſaretur.— 
Maſſilienſes, inquit Servius, T quotes peſtilentia la- 
borabant, unus fe è pauperibus offerebat, alendus 
anno integro publicts & purioribus cibis. Hic poſtea, 
ornatus verlenis & veftibus ſacris, circumducebatur 
per totam cauitatem cum execrationibus, ut in ipſum 
reciderent mala totius civitatis ; & fic projiciebatur. 
Eundem fere apud Græcos etiam valuiſſe morem 
docuit Suidas, . "Ourws ini\ryor To xarT EEEx—ůd 
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* De Jide & Oferid. + AEneid, 3. 7 In voce mepilnyuce 
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cut xorri Tov xanxav. Ie pine dad yives ros ournpith 
4 A ονννοννννε.. x I νν τνοσ Th YaMeoon de. Th 
Hoceid b Juoiar anotivwurrecs Ei. qui malis aver- 
runcandis quotannis deſtinatus erat, fic imprecaban- 

tur, ſes Tepnua noſt rum, hoc eſt, ſalus, & redemp- 


tio. Atque ita illum in mare projiciebant, quaſe 


Neptuno ſacrum perſolventes, Ubi verbis iis, ſis 
Legi n, noſtrum, & precatio ineſt, & impreca- 
tio. Neque enim nos dubitare ſinit aliarum 
Gentium profanarum in eadem planè cauſa mos, 
quin verba illa enunciantes ita ſibi ſalutem pete- 
rent, ut mala ſibi impendentia piaculo ſuo im- 
Precarentur. 

Quinetiam ut illæ Judzorum victimæ, quæ 
extra caſtra cremabantur; ita etiam, uti mihi 


videtur, et Gentium profanarum piacula trala- 
titiz quadam peccatorum labe & ipſa pollui 


cenſebantur, & contrectantes polluiſſe. Atque 
ita, factum (vix enim aliter fieri potuit) ut ſicut 
iis, qui quidem victimas Judæorum extra eorum 
caſtra cremaverant, niſi aquis prius ſe luſtraſ- 
ſent, in caſtra redere non liceret: ita neque vic- 
timis piacularibus apud Gentes profanas opera- 
tis vel in urbem, vel in domos ſuas, niſi fonte aut 

fluvio 
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fluvio expurgatis, regredi licere crederetur. Qua 


de re Porphyrius (cujus alio in loco verba poſui) 

inter omnes Theologos conveniſſe refert, * 
Extremum id eſt, ut, quod Judæis viſum 
diximus, nempe victimæ cujuſque piacularis 
animam ſontis animæ vice datam fuiſſe, idem 
illud quoque profanis Gentibus placuiſſe doceam. 
Quo pertinet, quòd piacula illa, quæ Græci 
cep. vocant, ab Heſychio dicta ſint àrri- 
oxz. F Qua ſane, quod vox ipſa indicat, ejuſ- 
modi erant, quorum anime fuſæ datæque erant 
animarum offerentium vice. Huc etiam refer Scho- 
Iiaſtis illa in Ariſtophanem. | "ErezPoy vp Tv; 
*AJeraior Nice eytver; i EAXe15 5, xa ty ZXWW o- 
Oopas TV ®- emenDBong Th ä, (Nous Aiyw i TOETS 
Tuwdg) vo Trg drt x Ng O T2 d HE¹FO-, 5, ra 
Eee vr N HC⁴r¾n . Alebant enim Athenienſes 
qu oſdam valde ignobiles & inutiles, quos, cum malum 
ullum civitati impenderet peſtis ſcilicet, aut tale 
quicquam) ad piaculum exprandum immolabant ; quos 
etiam Er appellabant. Quibus adde, quæ 
idem alibi habet, & za9@puale intyorro &s em} x- 
dap. ors TWP, 7 Tiw®- ETEpa; 108 Juoyercs Tote 
beoice 

* De Abſiin. lib 2. & 44. + In voce mepi/njucte 
+ Ad Equites. & Ad Plutum. 
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beolge Illi xbdppara appellabantur, qui ad ßeſtem, 
aliumve morbum ullum avertendum dis immolabantur. 
Quorſum hec? ut hinc intelligas piacula Græcis 
ahh difta eandem rationem habuiſſe, quam, 
quæ w, five arriuya dicta erant. Ne- 
que enim dubium, quin de piaculis ab eadem 
Gente, eademque etiam de cauſa factis idem 
judicium eſſe debeat. | | 
Jam cuique notum Plauti illud, 

Men' piaculum oportet fiert propter ſtullitiam tuam, 
Ut meum tergum ſtultitiæ tuæ ſubdas ſuccedaneum & 
ubli id piaculi proprium facit, ut pœna VICAria 
peccatum expiet alienum. Adde etiam illud 
veteris Poetæ; 


Cum fis 1þfe nocens, moritur cur vict ima pro te? 
ubi pro idem eſt quod vice. Eademque etiam 
apud Cexfarem * ej uſdem particulæ vis eſt; Natio 
eſt omnis Gallorum admodum dedita religionibus. At- 
que ob eam cauſam qui ſunt aſfecti gravioribus morbis, 
quique in præliis periculiſque ver ſantur, aut pro vic- 
timis homines immolant, aut ſe immolaturos vovent, 
adminiſtriſque ad ea ſacra Druidibus utuntur : quod 
pro vita hominis niſi vita hominis reddatur, non 


poſſe 


* De bello Gallic, lib. 6. 
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pofſe Drorum immortalium numen placari arbitrantur. 
Verùm minimè omnium prætereundum, quod 
Porphyrius ex Aſclepiade refert, * 73 oyaroy &y 
zero Tol; Oral; SY B ann e v. mv ip 
rr gi To vu (via x zwnhuovai, v ro 0s ri tae 
p25 Tpatoy iegziov Doom H, boyn earri buying 
aire; Primum nullum animal Dits immolaba- 
tur. Neque lex ulla ſuper hac refuit, quippe quam 
prohibebat lex nature. Occaſione vero aliqua ani- 
mam pro anima exigente, primum ſacriſicium ex 
animalibus datum referunt. Quibus ex verbis in- 
telligitur paſſim olim creditum fuiſſe, non niſi 
tali aliquo tempore animalibus ſacrificari coeptum 
eſſe, quale videretur uy» &ri vyic animam 
pro anima poſtulare, Tempora autem illa Gentes 
profanæ tali eff: exiſtimabant, quibus graviora 
aliqua mala ſibi imminere videbantur; id quod 
ex eodem Porphyrio liquet. Quibus enim in ſa- 
Cris yy emi buys; nam pro anima dari dixit, 
eadem illa paulo ante dixerat eg amore v 
rand ad mala aliqua avert-nda hieri. 

Hæc itaque ctm ita ſint, ſiquid & Chriſti- 
anorum, & Judzorum, & profanarum den ique 
Gentium (hominum moribus & religiconibus 


| alioqui 
De allſtin. lib. 4. + 15. 
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alioqui maxime differentium) magnus admodum 
conſenſus valeat; ita quiſque de victimis piacu- 
laribus ſentire debet, ut eis alienæ ſalutis cauſa 
pœnam vicariam irrogatam judicet, Illud inte- 
rim, quod antè docui, tenendum eſt, laxiorem 
quandam ad pœnam vicariam pœnæ rationem 
pertinere, quam quæ ad pœnam illam perti- 
net, quæ legis in obligatione ponitur, re6que 
iph irrogatur. E6que fieri, ut non fit ea illius 
vis, quz pœnæ ſonti ipſi inflictæ (hæc enim, ut 
ante dictum, per ſe ipſa reatum delet) ſed quæ 
ſit ejuſmodi conditionis, quæ ad reſtituendam 
& conſervandam violatæ legis autoritatem, ve- 
niamque ſonti impetrandam pertinet. 
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1 Cor. 1. 24. 
WE PREACH CHRIST, THE POWER OP 
GOD, AND THE WISDOM OF GOD. 


The whole verſe reads thus : We preach Chriſt 
crucified, unto the Fews a flumbling block, 
and unto the Greeks fooliſhneſs ; but unto 
them which are called, both Fews and Greeks, 
Chriſt the power of God, and the wiſdom of 


God. 

n crude and partial 
ideas men may form of the 
gtorious goſpel, and however oppo- 
fite it may really be to their miſta- 
ken views and prejudices, there can 
be no doubt but that if it comes 
| from 
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from God, as it moſt unqueſtion- 
ably does, it will be found to be, 
when rightly underſtood, every way 
worthy of God. And ſo it is. As it 
is a faithful ſaying that may be ſafely 
depended upon as to the truth of it, 
fo it is in every reſpect, on account 
of its internal efficacy, excellence, and 
importance, highly worthy of all ac- 
ceptation. Though it has been from the 
very firſt promulgation of it, and alas! 
is fo till, to ſome a ſtumbling block, 
to others fooliſhneſs; yet to them who 
are called, whoſe prejudices againſt it 
have been removed, and who have 
been called by divine grace; to the 
knowledge and experience of its effi- 
cacy upon their own hearts, it ever 
has been, and ever will be, whatever 
might be their former views of it, and 

KS how- 


( 192 ) 


however great their prejudices againſt 
it, the power of God and the wiſdom 
of God. They ſee then, as Paul did 
after his converſion, that their former 
enmity to it aroſe entirely from the cri- 
minal ſtate of their own hearts reſpec- 
ting it, of which they are now aſhamed, 
and for which they are deeply hum- 
bled; and not to any thing in the goſpel 
itſelf that could juſtify thatenmity. And 
now therefore they count all things 
loſs for the excellency of the know- 
ledge of Chriſt, and are determined 
to know nothing comparatively, and 
to glory in nothing, ne Jeu Chriſt 
and him crucified. 

In three former diſcourſes upon this 
ſubject, we have largely ſhewn what 
the goſpel is, or what is undoubtedly 


meant by the doctrine of Chriſt cruci- 
fied. 
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fied. We have alſo conſidered the 
objettions of Jews and Greeks againſt 
it, which are in ſubſtance the ſame 
which are advanced in oppoſition to it 
now, and which we have attempted to 
ſhew have no foundation in reaſon or 
ſcripture, but ariſe entirely from ig- 
norance of the true nature of the goſ- 
pel on the one hand, or from that pride 
on the other, which prevents us from 
ſubmitting to the humbling ſpirit of 
the goſpel, and cauſes us to riſe up in 
oppoſition to it. 

III. It remains now only, that we 
endeavour to exhibit the goſpel as it 
is, Or as it appears to thoſe who are 
called by it and have an experimental 
knowledge of it. Theſe are the per- 
ors who muſt be the beſt judges of it; 


and 
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and how does it appear to them? It 
appears to them the apoſtle tells us, 
whatever they thought of it before, 
whether with the Jews it was a ſtumb- 
ling block to them or with the Greeks 
fooliſhneſs, now it appears to all of 
them, both Jews and Greeks, their 
former prejudices being done away, 
Chriſt the power of God and the wif. 
dom of God. 

There is in the goſpel a wonderful 
combination of power and wiſdom. 
Not mere power undirected by wiſdom 
to an end worthy of it, nor mere wiſ- 
dom forming an excellent beautiful 
plan, but deſtitute of energy and power 
to accompliſh it ; but the glorious gol- 
pel, when rightly underſtood and ex- 
perimentally felt, unites energy and 
excellence, wiſdom and power, and 
becomes 
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becomes indeed, as Paul expreſſes it 
in the words of our text, Chriſt the 
power of God and the wiſdom of God. 
And this it is which conſtitutes what 
that great man calls the EXCELLENCx 
of the knowledge of Chriſt, and the 
light of the knowledge of the Lo of 
God in the face of Jeſus Chriſt. 

But wherein does the power of God, 
and the wiſdom of God, eminently 
ſhine forth in a glorious union, in the 
doctrine of Chriſt crucibed, or in the 

goſpel ? 

1. In the glorious diſplay it makes 
of the divine character and excellence. 

The glory of God, ſeldom perhaps 
as it may be contemplated in this view, 
is the grand ſource of human happi- 
neſs. If God were not that great, ex- 
selten, perfect being he is, what would 
become 


forgiving, as ſeldom to ſuffer the 
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become of all that ſublime felicity, 
which ariſes from the knowledge of 
him, and a humble, holy, friendly in- 
tercourſe with him ? 

And where can we view his charac- 
ter, his excellencies, his whole round 
of rays complete, to ſuch advantage 
as in the mirror of the goſpel ? 

Nothing can be conceived of more 
illuſtrious and truly excellent in any 
character, much more in that of God, 
than the union of holineſs and bene- 
volence. Whenever the one is ad- 
vanced at 'the expence of the other, 
both ſuffer; the true excellence of each 
is greatly lowered and diminiſhed. A 
judge may be ſo ſtrict and ſevere in 
the execution of the laws, as to ex- 
clude the exerciſe of mercy, or ſo 
mild and lenient, ſo compaſſionate and 


law 
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ſaw to take its courſe, and thereby 
defeat the very end and deſign of it, 
and overturn juſtice, In the firſt in- 
ſtance, the character becomes unami- 
able and terrifying, in the latter at the 
beſt inſignificant, and too often even- 
tually cruel ; for unqualified mercy to 
the guilty is in its effects cruelty to the 
innocent. But the perfe& union of 
juſtice and mercy, were it poſſible for 
men ſo to unite them as that the exer- 
ciſe of the one ſhould not leſſen the 
force of the other, would form the 
ſublimeſt character the human mind 
can form an idea of. Amongſt men 
this is ſcarcely poſſible. We can ne- 
ver be ſure but that when we rigidly 
enforce juſtice, we may unneceſſarily 
obſtrutt the gentle operations of mer- 


cy, or when we yield to the ſoft emo- 
Y tions 


698) 
tions of mercy, we may counteraQ and 
overthrow juſtice. There is always a 
danger leſt juſtice ſhould ſuppreſs merey, 
or mercy overturn juſtice, and thus 
the true end and deſign of both be de- 
feated. But it is the glory of the goſ- 
pel of Chriſt, that it perfectly unites 
theſe ſeemingly diſcordant attributes, 
and by their union wonderfully adds to 
the ſtrength and energy, the brightneſs 
and luſtre of both. 
- The juſtice and holineſs of the di- 
vine character, it muſt be allowed, are 
infinitely exalted and magnified by the 
facrifice of Chriſt, Let men argue as 
ſubtilly as they will about the impoffi- 
bility of an actual transfer of moral 
guilt, and the injuſtice of an actual 
transfer of the puniſhment due to it, 
1 it muſt be acknowledged that the 
| reality 
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reality and enormity of human guilt 
may be publicly and ſolemnly recog- 
nized by the offering up of a vicarious 
ſubſtituted victim, and that the juſtice 
and holineſs of the law which annexes 
death to the violation of it, may be and 
is hereby more effeQtually and fully 
| diſplayed than it could poſſibly be in 
any other way whatever. And though 
it be granted that in the ftria ſenſe of 
the words guilt cannotbe attually trans- 
ferred, yet it may be ſo far imputed, 
without the leaſt pretence of injuſtice, 
as that the puniſhment of it may be 
properly inflicted upon him who by his 
own voluntary conſent ſubmits, for 
certain great and important purpoſes, 
to bear it. The objections made to 


this way of ſalvation appear to me to 


ariſe from a partial, narrow view of 
Y 2 the 
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the infinite government of God, and 


an unwillingneſs to ſubmit to a way of 


ſalvation that ſo effectually humbles 
the pride of the human heart, and by 
which the Lord alone is exalted. Cer- 
tain however it is, let men ſpurn as 
much as they will at the idea of 
ſalvation by a vicarious ſacrifice, it 
is an idea, as we have ſhewn in a 
former diſcourſe, which has been in- 
troduced into the world from the ear- 
lieſt period of which we have any 
records, and has been generally re- 
ceived by all mankind. Jews and 
Gentiles have all admitted the doctrine 
of vicarious piacular ſacrifices, in 
which the innocent victim has been 
ſubſtituted in the ſtead of the guilty 
offender. Which ſacrifices, were we 
not to ſuppoſe them, what they evi- 

dently 
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dently are in their very nature, typi- 
cal and figurative, could nave no mean- 
ing in them, but muſt have been per- 
fectly inſignificant, or rather muſt have 
had a tendency to fix in the minds of 
men the moſt pernicious ideas with 
reſpett to ſin, and the mode of delive- 
rance from it. And if they really 
were, as it is certain they were, typi- 
cal, figurative, and introductory only, 
to what could they ultimately refer 
but to the ſacrifice of Chriſt which he 
offered once ſor all? This explains 
the whole ſyſtem, and throws light 
upon thoſe tranſactions, the true intent 
and deſign of which had lain hid for 
ages. When this great ſacrifice was 
offered, all other ſacrifices ceaſed and 
were no more. The Jewiſh temple, 
according to the prediction of the Sa- 
| vior, 
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vior, and with it the whole of the Jew. 
iſh ritual, though it had once been 
honored with an expreſs divine ſanc- 
tion, was overthrown, and Chriſt cru. 
cified alone exalted. 

With what appearance of truth can 
it be pretended, that greater honor is 
not paid to the majeſty of the law, 
and a more awful idea impreſſed upon 
the mind of the ſinner, of the guilt of 
violating it, by the pardon of fin only 
through the intervention of an ade. 
quate vicarious ſacrifice, than as 
though it were to be pardoned with- 
out ſuch a ſacrifice? Let men Cavil 
as they will, a clearer fact cannot be 
eſtabliſhed, than that ſuch a way of 


ſalvation aggrandiſes the law, magni- 


fies it and makes it honorable, and 
impreſſes upon the heart a deeper 
= | ſenſe 


{ 203 ) 


ſenſe of the evil of ſin, of the juſtice 
and holineſs of God, and of the awful 
nature of that puniſhment to which as 
finners we were liable, than we could 
have had any idea of in any other way 


we can imagine. 
The extent of this idea, when appli- 


ed to the ſacrifice we are now contem- 
plating, who can meaſure? The Chriſ- 
tian ſacrifice, that in which all the 
facrifices that went before were ſwal- 
lowed up and loſt, as having anſwered 
the end propoſed by them, and recei- 
ved their full accompliſhment, does 
not conſiſt in the blood of bulls or 
goats, of the cattle upon a thouſand 
hills, of whole hecatombs of fſlaugh- 
tered animals of the higheſt value and 
the greateſt beauty, but in the blood, 
the precious blood of Chriſt, as of a 
lamb 
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lamb without blemiſh and without ſpot. 
This is the great and only ſacrifice 
revealed in the goſpel, this the only 
ſacrifice to which ve direct the guilty 
ſinner, this the doctrine we preach, 
even Chriſt crucified, Chriſt the 
Chriſtian paſſover ſacrificed for us. 

O my ſoul, what a ſacrifice 1s here 
preſented to thy view! He who was 
in the form of God, whom all the 
angels of God are commanded to 
worſhip, aſſumes human nature, the 
likeneſs of ſinful fleſh, and in that na- 
ture offers himſelf without ſpot to 
God, a ſacrifice of a ſweet ſmelling 
ſavour! He who was in the beginning 
with God, and who was God, purcha- 
ſes the Church with his own blood ! 

Call the awful tranſattion if you will 
tremendous, when you behold the al- 
= : mighty 
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mighty ſufferer in his agonies at Geth- 
ſemane, crying out, Father, if it be 
poſſible, let this cup paſs from me! 
When you contemplate him at Cal- 
vary, giving up the Ghoſt there, and 
uttering theſe myſterious expreſſions, 
My God, my God, why haſt thou for- 


ſaken me! confeſs your aſtoniſhment, 


cry out, O the depths! But till ac- 


knowledge that the language of this 


wonderſul tranſaction is, Holy, holy, 
holy, Lord God Almighty, who art, 
and waſt, and art to come! Acknow- 
ledge that it gives you, that it gives 
an aſtoniſhed world when exhibited to 
them, an idea of the effential, eternal, 
unalterable rectitude of the Supreme 
Being, of his purity, holineſs, and 


juſtice, and the immutability of that 


law which he hath ordained throughout 
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his wide extended everlaſting govern- 
ment, which nothing elſe could ever 
have given birth to. It is a tranſaQtion 
which exalts the ſupreme majeſty and 
holineſs of the divine character, be- 
yond the power of language to repre- 
ſent, or imagination to conceive. The 
everlaſting deſtruction of every tranſ- 
greſſor that ever exiſted, or ſhall ex- 
iſt, could never have ſo diſplayed the 
holineſs of God, and of his law and 
government, as the awful vicarious fuf- 
ferings of the eternal Son of God, when 
he by one immenſe offering for. ever 

perfected them which are ſanQified. 
No I would aſk, is there any thing 
ſo deſtructive to man, in the very nature 
of it, as fin? Sin is any want of confor- 
mity unto, or tranſgreſſion of the law of 
God, as our Catechiſm very properly 
defines 
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defines it. And what is that law of 
God, which fin is the violation of, but 
the law of love? The law of eternal 
rectitude, order, harmony, and uni- 
verſal happineſs? Can any thing then 
be imagined more injurious to man, 
to his beſt his higheſt intereſts, than a 
violation of this law? Or can any thing 
more conduce to his happineſs than 
conformity to it? And what then can 
there be, in the whole compaſs of God's 
moral government of ſinful creatures, 
of equalimportance with the deſtruttion 
of ſin? And what can be more eſſen- 
tially neceſſary in order hereto, as that 
without which in a moral view of cau- 
ſes and effetts, and ſuppoling it to be 
moſt agreeable to the plan of the di- 
vine government, as it appears to be, 
to accompliſh moral ends by moral 
Z. 2 means 
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means and motives, than that the great 
God ſhould diſplay to men, in the moſt 
open unequivocal manner, the greateſt 
poſſible abhorrence of fin, and impreſs 
them with the moſt decided ideas of 
the reality and enormity of the evil of 
it? And can this be done in a more 
effectual manner than it is by the ſa- 
crifice. of Chriſt, and pardoning fin and 
ſaving the finner through his atone- 
ment who died for our ſins according 
to the ſcriptures and roſe again? And 
is not the doctrine then of Chriſt cru- 
ciſied, to whomſoever it may be a 
ſtumbling block and fooliſhneſs, the 
power of God and the wiſdom of God 
to them that believe? Is not what 
men may eſteem the fooliſhneſs of God 
wiſer than men, and the weakneſs of 
God ſtronger than men ? 


But 
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But it is pleaded, that this way of 
ſalvation, however much we may pre- 
ſume it diſplays the juſtice and holineſs 
of God, gives us an ill impreſſion of his 
benevolence and mercy. That a be- 
ing ſo rigorous as not to forgive offen- 
ces without a full ſatisfaction, either 
from the offender himſelf, or his ſub- 
ſtitute for him, is far from being an 
amiable character, and falls ſhort of 
that point of excellence which we look 
for and often find in human characters.“ 

e 
Dr. Prieſtley's words are theſe, vol. i. 
p- 132. © As the doctrine of the divine unity was 
« infringed by the introduction of that of the 
e divinity of Chriſt, and of the Holy Spirit (as a 
55 perſon diſtin from the Father,) ſo the doc- 
5 trine of the natural placability of the Divine 
“ Being, and our ideas of the equity of his go- 
* vernment have been greatly debaſed by the 


gradual introduction of the woDE rn doctrine 
* of the atonement, which repreſents the Divine: 
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This objeQion, however ſpecious, 

is far from being ſolid, and, I flatter 

| myſelf, 

Being as withholding his mercy from the truly 

e penitent, till a full ſatisfaction be made to his 

« juſtice; and for that purpoſe, as ſubſtituting 

& his own innocent Son in the place of ſinful 
& men.” | | * 

And again, p. 170. Admitting, however, 
that the popular doctrine of atonement ſhould 
& raiſe our ideas of the juſtice, or rather the ſe- 
ce verity of God, it muſt, in the ſame propor- 
te tion, ſink our ideas of his mercy; ſo that what 
t the doctrine may have ſeemed to gain on the 
& one hand, it loſes on the other. And, more- 
« over, though in order to the forgiveneſs of 
« ſin, ſome farther ſeverity on the part of God 
& be ſuppoſed neceſſary, yet according to the 
% dottrine of atonement this ſeverity is ſo cir- 
t cumſtanced, as entirely to loſe its effect. For 
« if the ſeverity be to work upon men, the of- 
& fenders themſelves ſhould feel it. It will be 
« the ſame thing with the bulk of mankind, Who 
« are the perſons to be wrought upon, whe- 
« ther the Divine Being animadvert upon the 
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myſelf, when thoroughly examined it 


will be made to appear altogether 


inconſiſtent and abſurd. 
No 


« vices that are repented of or not, if the offen- 
& ders know that they themſelves ſhall never 
feel it. This diſintereſted generoſity might 
& indeed induce ſome offenders to ſpare the 
“lives of their ſubſtitutes, but if the ſufferings 
* had been endured already by ſome perſon 
of ſufficient dignity, on the behalf of all 


4 future tranſgreſlors, it is impoſſible to con- 


ee ceive how the conſideration of it ſhould be any 
te reſtraint at all; ſince nothing that any man 
& could then do would expoſe any other to far- 
« ther ſuffering,” 

How far this repreſentation of the dottrine 
of atonement is candid or juſt, I leave the in- 
telligent reader to judge. 

That the doctrine of atonement is ſo far from 
being a MODERN doctrine, that it is one of the 
moſt ancient doctrines in the world, has been 

I think alrcady proved. 

And how can it fink our ideas of the natural 
hlacabilty of the Divine Being, when it is in fact 


— a. a. 


judge who ſhould find out an expedi- 
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No one ſurely would ſuppoſe that a 


"2.2 une 
a ſtanding public monument of that very placa- 
bility? Herein is love, as the apoſtle John ex- 
preſſes it, ſuch a diſplay of it as eclipſes every 


other, not that we loved God but that he Lovey 
us, and ſent his Son to be the PROPITIATION 


for our ſins, 

Nor can it be pretended that the ſuppoſed 
ſeverity againſt ſin manifeſted in the atonement 
loſes its effect. As it was originally intended to 
declare the righteouſneſs of God in the remiſ- 
ſion of ſins, what can prevent its doing ſo for 
ever? Itwill be an everlaſting monument of the 
evil of fin, of the holineſs of the divine charac- 
ter, of the immutability of his eternal law, and 
of his infinite propenſity to forgive penitent ſin- 
ners, to ſave them to the very : uttermoſt with an 
everlaſting ſalvation. 

And what encouragement can hardened ſin- 
ners derive from a preſumption that they ſhall 
not be expoſed to any farther ſuffering on the 
account of their ſins, when it 1s conſidered that 


the goſpel holds out no encouragement at al! 
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ent whereby it would become perfect - 
ly ſafe for him to exerciſe infinitely 
greater mercy than he could have 
done upon any other plan, without 
endangering the law, lowering the 
ſanctity and importance of it, or 
at all leſſening the purity, vigour 
and extent of it, would become leſs 
benevolent, or leſs merciful, than as 
though he had made uſe of no ſuch 
expedient, and taken no care to eſta- 
bliſh the dignity of the law, but wan- 
tonly exerciſed a miſchievous kind 
of mercy without making the leaſt 


proviſion againſt the abuſe of it. Or 


would not his negletting the intereſts 


Aa of 
to any but penitent ſinners, that the great object 
of it is to work repentance as well as to aſſure 
of remiſſion, and to reconcile to God whilſt it 
confirms to us the great and intereſting truth 
that there is forgiveneſs with him, 
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of juſtice and holineſs in his exerciſe 
of mercy, greatly ſink his character, 
and prove bim indifferent, if not an 
enemy, to both ? 

If obedience to any wiſe and good 
law be of the leaſt importanc to a com- 
munity, and it cannot be a wiſe or a 
good law if it be not; it then follows 
as a direct conſequence, that it is the 
part even of benevolence itſelf as well 
as of juſtice, to do every thing that can 
be done, to ſanttion and enforce ſuch 
obedience, ſo far as it may not inter- 
fere with the exerciſe of mercy. The 
not doing of this can only ſhew a care- 
leſſneſs about obedience, and a con- 
tempt of the law, not a love of mercy. 

What can more fully apply to the 
caſe before us? Is the divine benevo- 
lence and mercy, or the doctrine of 

| the 
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the natural placability of the divine 
Being, degraded by the dottrine of 
the atonement? Strange that the re- 
moteſt idea of this kind ſhould ever 
have ariſen in the human mind! The 
dottrine of the atonement exalts the di- 
vine benevolence, in a manner and to 
a degree beyond the power of imagi- 
nation to conceive. The whole ſyſtem 
of ſalvation through the blood of the 
lamb, is a ſyſtem of the pureſt and moſt 
exalted benevolence that ever warmed 
the heart if I might ſo ſpeak, of that 
great and glorious Being who gave it 
birth, and whoſe name and nature is 
Love. 

It was love, pure love, ſovereign 
ſelf-ſprung love, that formed the won- 
derous plan. It was becauſe God fo 


loved the world, in ſuch an amazing 


Aa2 manner 
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manner and to ſuch an aſtoniſhing de- 
gree as cannot be deſcribed, that he 
ſpared not but freely gave his own 
Son as a ſacrifice for us, and with him 
freely gives us all things. The ſacri- 
fice was of his own providing, Yea, it 
was his own Son that was the ſacrifice, 
that became the free the voluntary 
victim. He obeyed the precepts, he 
bore the penalty of God's holy law, 
ſuffered the puniſhment due to the 
finner in his own body upon the tree, 
the juſt for the unjuſt, and made his 
ſoul an offering for ſin, that whoſo- 
ever believeth on him might not periſh, 
but be delivered from the wrath to 
come and have everlaſting life! And 
ſhall we turn the greatneſs the immen- 
ſity of his benevolence, which paſſeth 
knowledge and which angels contem- 
plate with devout aſtoniſhment, into 
an 
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an argument againſt his benevolence, 
and a proof of his ſeverity ? 

Is not fin our greateſt enemy? And 
can the great eternal God more high- 
ly diſplay his friendſhip and benevo- 
lence towards us, than by ufing every 
method proper to be uſed with moral 
| beings, to root it out of our ſouls for- 
ever, and excite in us an everlaſting 
deteſtation of it? And could this be 
done more effettually than it is by the 
ſacrifice of Chriſt ? Whereby, the evil 
of ſin is diſplayed to the very utter- 
moſt, and ſinners to the very uttermoſt 
ſaved? My brethren it is the atone- 
ment, and the atonement in the moſt 
awful views of it, that moſt of all ex- 
alts the divine benevolence and mercy, 
preſenting us with a view of that truly 
intereſting delightful object, mercy 

and 
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and truth met together, righteouſneſs 


and peace ' embracing each other. 
The one mutually ſupports and exalts 
the other, and by their union ſuch a 
blaze of glory is kindled up, as it is 
impoſſible to behold, without being 
changed, in ſome meaſure, into the 
ſame image from glory to glory. Let 
men deſpiſe the goſpel, who are ign6- 
rant of it's true nature and excel- 
lence; ſurely thoſe who behold the 
wonderful diſplay it makes of the di- 
vine character as a juſt God and a 
Savior, muſt ever acknowledge it, 
muſt ever feel it to be, Chriſt the 
20wer of God and the wiſdom of God. 

Which leads us more particularly to 


 £onſhider, 


2. The almighty efficacy of this 
doctrine in the ſalvation of a ſinner. 
| The 
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The doQrine of Chriſt crucified is 
not a fine theory, beautiful to the 
imagination, but weak and ineffectual 
when put to the trial; but it is the 
power of God and the wiſdom of God 
unto ſalvation, to every one that be- 
lieveth. a 

The moſt refined and plauſible ſyſ- 
tems of mere morality and virtue, 
have been always found inſufficient to 
give peace of conſcience to the trem- 
bling finner, and to inſpire him with 
purity and joy. They are not adapt- 
ed to the caſe of anxious guilty crimi- 
nals, which is our true character in 
the ſight of a juſt and holy God, and 
have no anſwer therefore to give to 
that moſt intereſting of all queſtions, 
What ſhall I do to be ſaved? And it 
is too true that the goſpel itſelf, full as 

it 
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it is of energy and power, is yet heard 
by many in vain, and, through their 
own criminal negleQ, it leaves no ſa- 
ving impreſſion behind, but they remain 
dead in treſpaſſes and in ſins. And 
there are thoſe, as we have ſeen, who 
ſtumble at it and deem it fooliſhneſs. 
But bleſſed be God, though this be 
the caſe with too many, it is not ſo, 
through grace, wick all. And to all 
thoſe whoſe prejudices are happily 
removed, and whoſe hearts are pre- 
pared by the holy ſpirit of God for 
the reception of it in love, it proves 
itſelf to be indeed the proviſion of 
infinite wiſdom and infinite power to 
effect the ſalvation of the ſoul. They 
feel the energy of it working effettual- 
ly in them. 


And 
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Are there none of you, my friends, 
that can bear witneſs to the life-giv- 
ing energy and power of the glorious 
goſpel of Chriſt, and him crucified ? 
Have you not felt it in your ſouls, as 
the power and wiſdom of God, ſpeak- 
ing peace to your conſciences, ſetting 
your guilty ſouls at liberty, enlarging 
your hearts, refining your affections, 
eſtabliſhing your hopes, purifying 
your minds, brightening and expanding 
your proſpetts, taking away the ſting 
of death, ſhedding abroad the love of 
God in your hearts, and ſpeaking to 
your aſtonifhed ſouls the words of 
eternal life? When were ſuch effects 
as theſe ever produced by the cold 
ſyſtems of philofophy and refinement 
which are ſet in oppoſition to the doc- 
trine of Chriſt crucified? Syſtems 

_— B b which 
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which leave the proud cankered heart 
of the ſinner unhumbled, and the 
deepeſt wounds of his ſoul unhealed ? 


Let fact ſpeak, and let it be denied if 
it can, that in ſpite of all the oppoſi- 
tion of the Jew or the Greek, it is 
this deſpiſed doctrine of Chriſt cruci- 
fied that ever has been the power of 
God and the wiſdom of God.* 
Which will ſtill further appear, 
3. If we conſider the extent of its 
influence. | | 
And this how wide, how wonderful, 
and truly glorious! Rich and poor, 
noble and ignoble, learned and illite- 
rate, the meek and the boiſterous, ſin- 
ners 


* See this illuſtrated and proved in the life 
of that truly great and good man, David Brai- 
nerd, Sce alſo Witherſpoon on ſalvation by 


_ Chriſt, and the moral influence of the goſpel. 
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ners of every clime and character, and 
rank, and ſex, and age, and temper, 
have been ſubdued to the obedience 
of the bleſſed goſpel, have been led in 
triumph at the chariot wheels of the deſ- 
piſed goſpel of Chriſt crucified. Lions 
have been transformed into lambs, the 
moſt fierce and ungovernable have been 
rendered mild and gentle, pardon and 
peace have been communicated by 
means of this goſpel to the vileſt, it 
has purified the moſt impure, it has 
| brought nigh thoſe that were afar 
off, it has inſpired with hope the moſt 
hopeleſs, it has made the proud hum- 
ble, it has run and been glorified. 
Amidſt the aboundings of fin and infi- 
delity on the one hand, and formality 
and hypocriſy on the other, yet how 
many thouſands, and tens of thouſands, 
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in different ages and different coun. 
tries, have been plucked by it as 
brands from the burning, and made 
meet for the inheritance of the ſaints 
in light? And when the happy num- 
ber ſhall at laſt be all collected toge- 
ther from the north and the ſouth, the 
eaſt and the weſt, with their robes 


waſhed and made white in the blood 


of the Lamb, redeemed out of every 
kindred, and nation, and people, and 
tongue ; what a bright, what a glo- 
rious, what a vaſt aſſembly will it be! 
How will the fooliſhneſs of God, as 
men may eſteem it, appear wiſer than 
the higheſt wiſdom of men, and the 
weakneſs of God ſtronger than men? 
How will the brilliant happy number 
which no man ſhall be able to number, 


in that illuſtrious day, be ready to 


glory 
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glory only 'in the Lord, caſting down 
their,crowns at the feet of their exal- 
ted Redeemer, and with one voice and 
one heart crying out, Not. unto us, 
not unto us, but unto thy name be all 


the praiſe and all the glory for ever 


and ever! Worthy is the Lamb that 
was ſlain to redeem us unto God by 
his blood, and who hath made us kings 
and prieſts unto God and his Father, 
and we ſhall reign with him for ever ! 
Then ſhall every mouth be ſtopped, 
and every tongue confeſs that Jeſus 
Chriſt is Lord, to the glory of God 
the Father! Then ſhall no fleſh glory 
in the preſence of God, but he that glo- 
rieth ſhall glory only in the Lord! Then 
ſhall the goſpel of Chriſt crucified be 
no longer traduced as a ſtumbling 
block or reviled as fooliſhneſs, but all 
ro =, .: may 
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ſhall acknowledge it to be what in 
truth it is, the power of God and the 
wiſdom of God! 

This is the doctrine which we 
preach, whatever oppoſition may be 
made to it, and this is the doctrine 
which you have long heard, and till 
hear, What effect has it had upon 
you? Has it been the ſavour of life 
unto life unto you, or has it been only 
the ſavor of death unto death? Have 
you received it only as the word of 
man, or have you received it as it is 
in truth, the word of God, which 
worketh alſo effectually in them that 
believe? 

Ho ſoon your miniſters that now 
preach this doctrine may be removed, 
and permitted to preach it no more, 


and how ſoon you that now hear it 
may 
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may be permitted to hear it no more, 
who can ſay? Brethren, the time is 


ſhort, and it is high time to awake out 


of ſleep. May God by his holy Spi- 
rit quicken us all, miniſters and peo- 
ple, whilſt it is called to-day, to at- 
tend to the things which belong to our 
peacc, before they are for ever hid from 
our eyes! In ſuch an hour as we think 
not the Son of man cometh. Behold, 
now is the accepted time, now is the 
day of ſalvation ! 
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